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Many preachers and individuals cite the saying of Allah (swt): ¥ Gsad &) Jiay | saai®l 3l
%bﬁﬁa “And hold firmly to the rope of Allah all together and do not become divided”

[TMQ Surah Aali ‘Imraan: 103] when urging unity, calling for the abandonment of
factionalism, in reconciliation meetings between conflicting parties, and so on. These
citations are correct in terms of the verse's indication, but often they do not grasp its full
meaning, so they think that i‘tisaam (sb<i=! holding fast) is merely gathering together and not
separating—and herein lies the error. For the verse calls for itisaam (\sa<i13) “hold firmly”

and forbids separation (Lsﬁﬁ-' ¥3) “and do not become divided”. The command to hold fast
to the rope of Allah (swt) is the great command that encompasses much good, and gathering
together and not separating is a part of it. To clarify this, it is necessary to explain the
meaning of i‘tisaam and the practical form of holding fast to the rope of Allah (swt) upon
which Muslims must be.

‘Ismah (“e=s) means protection (.=« man‘ah) in the sense of preservation and
safeguarding, and i‘tisaam (sb<icl) is to seek refuge or to be in a state of preservation and
protection from evil. He (swt) said: eéuﬂu\ {4 daary 35 “And Allah will protect you from the

people” [TMQ Surah Al-Ma’idah: 67], meaning He will prevent, protect, and preserve you
from your enemies, so do not fear or grieve, for none of them will reach you with harm.

And He (swt) said: ¢4ad; a&s 351 31 17 s a&s 3131 &) &) e aauaiy o301 13 5 0B “Say, ‘Who is it

that can protect you from Allah if He intends for you an evil or intends for you a
mercy?’” [TMQ Surah Al-Ahzab: 17], meaning, who is it that can prevent you from Allah?

And He (swi) said: €pa) &a ¥) i Jal Ga sl e ¥ 08 % pll) o bty Jid () sl OB “He
said, ‘I will take refuge on a mountain to protect me from the water.” Nuh (as) said,

‘There is no protector today from the command of Allah except for whom He gives
mercy’” [TMQ Surah Hud: 43].

The word (2~=x) “ya‘simunee” means ‘protects me’ or ‘prevents it from reaching me’.
This statement was on the tongue of the son of the Prophet of Allah, Nuh (as) when he
thought that taking refuge on a mountain would prevent the water of the flood from reaching
him and that no harm would befall him. The reply of Nuh (as) was: (4 DAl Gl aale Y) “Laa
‘aasima al-yawma min amri LIaah”, meaning “There is no preventing protector today from the
command of Allah” which He (swt) decreed to drown all those who did not embark on the
ship as believers with Nuh (as) and to destroy them.

From this also comes the concept of the ‘ismah (“w=c infallibility) of the Prophets, which
means that Allah (swt) has placed in the Prophets a divine faculty that prevents them from
committing sin and inclining towards it, despite having the ability to do so. It is the protection
of Allah (swt) for His Prophets (as) and Messengers (as) from falling into major sins (kaba’ir)
and transgressions, or from error in conveying the revelation, so that their proof remains
sound and their call pure.

Thus, ‘Ismah (protection) is about providing a defense and safeguarding. In His (swt)
saying: ¢4 Jiay 1saaie3s “And hold firmly to the rope of Allah” [TMQ Surah Aali ‘Imraan:
103], Allah (swt) commands the believers to take the rope of Allah as a protection (a<le

‘aasim) for them from the evils and dangers they fear. The evils and dangers that may afflict
the believers are many, including the aggression of the disbelievers and their violation of the
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believers’ blood and lands; the internal strife and disagreements that tear them apart; the
infiltration of false ideas and beliefs that lead them to disbelief and misguidance; and the
seepage of the customs, behaviors, and lifestyles of the disbelievers into the Muslim society,
leading to the corruption of their sons and women and the disintegration of their families.

The command of Allah (swt) 44 Jiay 1saai)3s “And hold firmly to the rope of Allah”

came after a warning against falling into disbelief after having believed, because Vthe
preceding verses were awarning against disbelief after Iman. AIIah (svvt) said before it: & Li%o

esaﬁjﬂ\ ul.ﬂ@S.dG u-‘ﬁell‘jujJAS.Iu.\SJ UAJQISeSALAA‘ M@SJJJA ulaSl\ \343\ Ud-m U.ALMJ& \Ji-lkd ) ‘3—%‘ Ud-m

ugdmeu\g‘iﬁ Cfigad ¥y Al A Al L,A.-\ I gial ) Lg.-\l.u*@n.\mb\}.aui\ Lg.\A mdumw, i o)
c%bﬁﬁ-' V3 lead & Sy 1 5adie )3 “O you who have believed, if you obey a party of those who
were given the Scripture, they would turn you back, after your belief, to being
unbelievers. * And how could you disbelieve while the verses of Allah are recited to
you and His Messenger is among you? And whoever holds firmly to Allah has [indeed]
been guided to a straight path. * O you who have believed, fear Allah as He should be
feared and do not die except as Muslims in submission to Him. * And hold firmly to the
rope of Allah all together and do not become divided” [TMQ Surah Aali ‘Imraan: 100-
103].

Thus, in the first verse, Allah (swt) forbids the believers from obeying any party from the
People of the Book and clarifies that obeying them leads to disbelief. In the second verse, He
admonishes the believers against reverting to disbelief by taking legislation from the People
of the Book, while they have the Book of Allah, in which guidance and light are recited to
them, and among them is His Messenger to whom they can refer to solve any human
problem that occurs. The verse also clarifies that whoever holds firmly to Allah, i.e., seeks
protection and support in Allah, is upon a straight path. And the third verse urges them to fear
Allah so that death does not come to them while they are in a state of disobedience or
disbelief, which can occur through obeying the disbelievers. Then comes the verse of holding
firmly (i'tisaam) to clarify for them the practical picture that protects the society and the
Ummah from these evils. It explains that this practical picture entails two matters: first,
holding firmly to the rope of Allah (swt), and second, being all together (jamee‘an), meaning
as a collective (al-jamaa‘ah). So what is the rope of Allah that protects them? And what is the
meaning of “all together” or “collective” that prevents them?

The word “rope” (d= habl) is a polysemous (&i&s mushtarak) term with multiple
meanings, some literal and some metaphorical.

Its original linguistic meaning is the means by which one reaches a desired goal or need.
Among the literal meanings used by the Arabs for habl are: a tie or bond; something twisted
from fibres or the like for tying or leading; the “rope of the shoulder” (&l J= habl al-‘aatiq),
which is a ligament between the neck and the shoulder; and there is also the “rope of the
jugular vein” (2,3 & habl al-wareed) and the “rope of the arm” (¢',3 Jia habl al-dhiraa’).

Among the metaphorical meanlngs of habl used by the Arabs is “covenant” or “pledge”
(‘ahd), as in His (swt) saying: §o«tll éa Jidg i &y Jiay ¥) 1588 L Gl i aale & yal “Disgrace

has been stamped upon them wherever they are found, except under a covenant from
Allah and a covenant from the people” [TMQ Surah Aali ‘imraan: 112], meaning under a
pledge and protection. And in the narration concerning the Ansar at the Pledge of Al-‘Agabah:
(u,y_lau Uls Vs da )l gus Wi o)) “Verily, between us and the men are ropes, and we will cut
them,” meaning covenants and agreements.

In this verse, “the rope of Allah” (& J= habl Allah) refers to Allah’s covenant or to the
Noble Quran. Allah’s covenant is that which Allah (swt) has commanded to be fulfilled in His
saying: nmhih 5850 1gal cpdll Gl W “O you who have believed, fulfill all contracts” [TMQ
Surah Al-Ma’idah: 1]. The "contracts" (al-‘'uqood) here are the covenants that Allah has made
binding upon His servants. Every Muslim who testifies that there is no god but Allah and that
Muhammad is the Messenger of Allah has thereby accepted Allah’s covenant and obligated



himself to fulfill it. Its requirement is the application of the Shariah rulings that Allah has
revealed in His Book, the Noble Quran, and the Sunnah of His Prophet (saw).

Some Quranic commentators (mufasirun) have said that the intended meaning of His
saying: 44 Jagk “to the rope of Allah” is the Quran, as the term “rope of Allah” has been

used for the Quran in numerous ahadith. Among them is the hadith narrated by At-Tirmidhi
from Al-Harith Al-Awar, from Ali (ra), marfuan (attributed to the Prophet) regarding the
description of the Quran: «aiiwal idijag badl & Ja 3y “It is the strong rope of Allah and
His straight path.”

And from Abdullah ibn Mas’ud (ra) who said: The Prophet (saw) said: &) MLA SIAN 12 Gy
@J.-‘i‘msudamj mmudw ‘@u\ SLAEN 9 ¢ Fnal) o g A Jea (AN 138 & ?.nh.w\u‘t.udh AT
«3 3 S e (3G Y Adilas ol Y g (a8 cyu ¥y (i “Indeed this Quran is the banquet of
Allah, so accept His banquet as much as you are able. Verily, this Quran is the rope of
Allah, the clear light, and the beneficial healing. It is a protection for whoever holds
fast to it and a salvation for whoever follows it. It does not deviate so as to require
correction, nor does it bend so as to be straightened. Its wonders do not cease, and it
does not wear out from much repetition” [Narrated by Al-Hakim in Al-Mustadrak ‘ala al-
Sahihayn and Al-Bayhagi in Shu’ab al-Iman. Al-Mundhiri said in At-Targhib wat-Tarhib: It is
authentic (saheeh)].

In summary, “the rope of Allah,” upon whatever meaning it is understood, necessitates
holding fast to the Book of Allah, the Noble Quran, which is the strong rope and the straight
path.

Holding fast to the rope of Allah means that the Muslim takes protective refuge in Allah’s
covenant and His Book, for it is what protects him and prevents him from falling into trials and
misguidance. Clinging to the Book of Allah (swt) means applying the Shariah rulings
pertaining to the individual, the rulings pertaining to the jama’ah (iclall the community), and
the rulings pertaining to the state. Thereby, the Book of Allah (swt), the Noble Quran,
becomes the protecting safeguard against trials and evils—protecting the individual from the
trials of disbelief, misguidance, and innovations; protecting the Ummah from any threat
targeting the Ummah and the state; and protecting society from the infiltration of corrupt and
deviant behavioral patterns that prevail in the societies of disbelief. The verse has clarified
the practical form that must be embodied in the Islamic Ummah for this holding fast to be
achieved and for protection from evils to be attained—namely, that they be “all together,”
meaning as al-jama’ah (the unified community). This leads to an inquiry into the meaning of
“al-jama’ah,” which is the second point in this research.

Allah (swt) said: 48,8 ¥ sl “And hold firmly to the rope of Allah all together and

do not become divided” clarifies the practical form of the Ummah through which prevention
and protection from every evil, trial, and aggression is achieved. As for “jamee‘an” (> - all
together), it means a unified, gathered community. The meaning is: be unified in holding fast
to it. And al-jama‘ah (i=lkall the community) signifies the state of unification and the absence
of division. Although the word “jamee‘an” alone is sufficient to denote a single unified
community, the verse emphasized this by prohibiting division {8, ¥ “and do not become
divided.” Thus, the verse has commanded the believers that the community which unifies
upon the covenant of Allah (swt) and His Book, the Noble Quran, is their protection and
safeguard against the evils of division, fragmentation, and their dangers, because division
brings them every trial and evil and entices enemies against them.

Allah (swt) has commanded the believers to be mutually affectionate and unified and has
prohibited division, for division is destruction and unification is salvation, as stated in several
Prophetic narrations, including the hadith of An-Nu‘man ibn Bashir, that the Prophet (saw)
said: «giie 43,8l 5 daa ) Aclaally “The unified community (al-jama‘ah) is mercy and division
is torment” [Narrated by Ahmad, At-Tabarani, and Al-Bayhaqi]. And from ‘Umar (ra) who
said: The Prophet (saw) said: «islaally 4udsd dall dagay 30 oe» “Whoever desires the



spaciousness of Paradise, then let him adhere to the unified community (al-jama‘ah)”
[Narrated by At-Tirmidhi, Ahmad, and An-Nasa'i.

The Shariah evidences in the Book of Allah % and the Sunnah of His Prophet (saw) have
detailed the Shariah vision of the jama‘ah (i=lsll the community) through which protection
from every evil is achieved. Its essence is that “al-jama‘ah” is the Ummah, or a part of the
Ummabh that has a single Imam or ruler for the Muslims at its head, who rules them by the
Shariah rulings of Islam, receives the pledge of allegiance (bay’ah) from the Ummah, and
obedience to him is obligatory.

Thus, the term al-jama‘ah is a political term related to the state and its leadership. This
term has a specific Shariah meaning clarified by the authentic ahadith, which explain that in
the absence of the Imam or Khaleefah (Caliph), the jama‘ah does not exist. When the
Ummah gives the pledge of allegiance to a Khaleefah, then the jama'ah comes into
existence. As long as the Ummah has not pledged allegiance to an Imam or Khaleefah, al-
jama‘ah does not exist, and there is only disunity (furgah). Consequently, the term al-jama‘ah
has acquired a specific Shariah meaning—a Shariah reality. Therefore, wherever the term al-
jama‘ah, defined by the definite article "al-" (indicating a specific entity) or attached to the
Muslims (in the form of “jama‘at al-Muslimeen (oxlssdl iclea community of Muslims)” or
"jama‘at al-Mu’'mineen (cpias<ll iclea community of believers)" or “jama‘atukum” (sSieles your
community), appears in the Shariah texts, it denotes this Shariah reality and not the mere
linguistic meaning.

In what follows, we mention the most important ahadith that command adherence to the
jama‘ah or clarify its attributes, from which the Shariah meaning of the term al-jama‘ah
becomes clear:

Fadaalah ibn ‘Ubayd reported that the Prophet (saw) said: &)@ Ja) :asie Jld ¥ 4y
«bale &l “ala) ey dsladll “Three people you should not ask about: a man who
separates from al-jama‘ah (the community), disobeys his Imam, and dies in a state of
disobedience” [Narrated by Ahmad with a sound chain, and this wording is his; also by AI-
Bazzaar and lbn hlbbaan] And from Abu Hurayrah, from the Prophet (saw), that he said: « (=
Llaly die Eila (Elad doladl) 55l A.r.uasa i zA» “Whoever abandons obedience and separates
from al-jama‘ah and dies, dies the death of the Jaahiliyyah (pre-lslamic ignorance)”
[Narrated by Muslim, An-Nasaa’'ee, Ibn Maajah, and Ahmad]. The evidence in these two
ahadith is that the Messenger (saw) considered the one who disobeys the Imam and
abandons obedience to him as one who has separated from al-jama‘ah. This means that al-
jama‘ah is the Ummah or a group from the Ummah that is headed by an Imam whose
obedience is obligatory. Obedience is only obligatory to the Imam or the Khaleefah who
implements the rulings of the Shariah. However, if there is a ruler who does not implement
Islam, then he is not an Imam at all, and consequently, there is no jama‘ah, because the
Imamah (leadership) or the Khilafah (Caliphate) is the general leadership for all Muslims in
the world, for establishing the rulings of the Shariah domestically and carrying the Islamic
Dawah externally. The 'ulema used to call the lands that were headed by the Imam or the
Khaleefah, who had taken the pledge of allegiance (bay‘ah), Daar al-‘Adl (the Abode of
Justice), and they called the lands that were not under the authority of the legitimate Imam
Daar al-Baghy (the Abode of Rebellion), even if their leader implemented Islam therein—so
how about if the leader of rebellion implements the rulings of disbelief and the systems of
disbelief?

And in the hadith of hudhayfah ibn al-Yamaan (ra) when he asked the Prophet (saw)
about evil and tribulations, it contained the statement of the Prophet (saw) HA gl A sledy
u.\SJA‘u‘u.UAULA& ‘.ﬁﬁ Ml—\uJASSAJ sL\.\.\.‘AuAPA dmeueg-iadcﬂ\dy.u)h c—\.‘&ct@.ﬁbﬁ.\ﬁ@\*h‘w
G o sly g N i el 18 Sl Y5 dolad agl (6 ol (b 1B cagala)g Cnalual) dolad 435 106 selll
@y o Culg &igall d8,8 s 3 ad Jab “Callers to the gates of Hellfire; whoever responds
to them towards it, they will cast him into it.” | said: ‘O Messenger of Allah, describe
them for us?’ He said: ‘They are from our skin (i.e., of our origin/race) and speak with
our tongues.’ | said: ‘So what do you order me if | encounter that?’ He said: ‘Adhere to



al-jama‘ah (the community) of the Muslims and their Imam.’ | said: ‘And if there is no
jama‘ah for them and no Imam?’ He said: ‘Then abandon all those factions, even if you
have to bite onto the root of a tree, until death overtakes you while you are upon that’”
[Narrated by Al-Bukhari and Muslim].

This hadith commands adherence to al-jama‘ah of the Muslims and their Imam—thus it
couples al-jama‘ah with the Imam. Then Hudhayfah asks about the scenario where there is
no jama‘ah for the Muslims—which is the state of there being no Imam (“if there is no
jama‘ah for them and no Imam”). Hudhayfah’s question shows that the Companions (ra)
understood that the Muslims are not in a jama‘ah when they do not have a single Imam at
their head. In such a case, they would be in a state of division into multiple states, and the
gravest tribulation is that these states are led by “callers to the gates of Hellfire’—meaning
rulers who do not apply Islam but rather apply the rules of disbelief (kufr), and who use their
media and institutions to call for and promote the culture of disbelief in the lands of the
Muslims. In this situation, the meaning of al-jama‘ah does not apply to any of them.

And the understanding of the Companions (ra) was that the al-jama‘ah (the community)
does not exist unless the Ummah is unified upon an Imam or a Khaleefah. Ibn Katheer
mentioned in his Taareekh that ‘Amr ibn Hurayth asked Sa‘eed ibn Zayd (ra)—who was one
of the ten promised Paradise—saying to him: “Did you witness the death of the Messenger of
Allah (saw)?” He said: “Yes.” He asked him: “When was Abu Bakr given the pledge of
allegiance?” Sa‘eed said: “On the day the Messenger of Allah (saw) died. The Muslims
disliked to remain even part of a day without being in a Jama‘ah.” The meaning of this is that
the Companion Sa‘'eed ibn Zayd held the view that the Ummah is not in a Jama‘ah except
after pledging allegiance to an Imam. This is what ‘Umar ibn al-Khattaab (ra) affirmed, as
narrated by Tameem al-Daaree (ra), who said: People began building tall structures durlng
the time of "Umar (ra), so ‘Umar said: V) dela Vs deleay ¥ 2 ¥ &) (g Gan¥) il e Ly
«dellsy ) 55 V3 @oel “O company of Arabs, (stick to) the ground, the ground! Verily, there is
no Islam except with al-jama‘ah, and no jama‘ah except with a leadership (Imaarah), and no
leadership except with obedience” [Narrated by Al-Daarimee]. This is also indicated by the
consensus of the Muslims in the first century, as they named the year 41 AH “The Year of al-
Jama‘ah.” This was the year in which Al-hasan ibn ‘Alee—may Allah be pleased with them
both—relinquished the Khilafah to Mu‘aawiyah ibn Abee Sufyaan, uniting their word upon
Mu‘aawiyah, and the Muslims thereby had a single Khaleefah. Prior to that, they had two
Khulafa’, so they were not all one Jama‘ah. May Allah have mercy on ‘Abdullaah ibn al-
Mubaarak (who was from the Taabi‘u at-Taabi'een, the ‘alim of his time, and the amir of the
pious in his era) when he said:

B3 Cal S50 iy A ) shaild A (IS delaall )
u@ijhm)@agwuwhm‘@%es
Gl 8y U Glaial SIS L Ok Ul 3l ad daval y

‘Indeed, al-jama‘ah is by the Rope of Allah, so hold fast ... to its firmest bond, for the one
who submits to our Deen.

How much Allah resolves a predicament through the Sultan ... in our Deen as a mercy
from Him and in our worldly life.

Were it not for the Khilafah, our roads would not be safe ... and the weakest among us
would be prey for the strongest.”

Thus, the blameworthy division that Allah has prohibited in His saying, 4's8,& Y¥s& “and

do not be divided”, is the splitting of the Ummah into multiple entities and states. This
meaning is established in the authentic ahadith that forbid the multiplicity of leaders (Imams)
and prohibit Muslims from having more than one Khaleefah or more than one ruler:

It is narrated from Abu Hurayrah (ra) that the Messenger of Allah (saw) said, (<l & Sin
UA.«ALHUU c\ﬁﬁa\’gh.ma&)\dm ) ganaia’ U\J L 4y \JSJw ‘23 ag.\.m o & h)aeﬁ.k;u.u cl.r)aeﬁ
«dwt delaly il 3 5K by o B A&l bilg) ‘95)-“ & ¥3 = “Indeed, Allah is pleased with



three matters for you and is displeased with three things for you. He is pleased for
you: that you worship Him and do not associate anything with Him, that you all hold
fast to the rope of Allah and do not become divided, and that you give sincere advice
to whom Allah has entrusted your affairs. And He is displeased with three things for
you: gossip (he said, she said), asking too many questions, and squandering wealth”
[Narrated by Muslim].

And it is narrated from ‘Arfajah ibn Shurayh (ra) that he said: | heard the Messenger of
Allah (saw) say, «bsiiflh a&ielas (538 3 @SUas (a0 O dy )y Jd) LB aed aal5 A1 Ha»
“Whoever comes to you while your affair is unified under one man, intending to split
your unity or divide your community, then kill him” [Narrated by Muslim].

As for his (saw) statement, «als JaJ & &ad a8 5» “while your affair is unified under
one man,” means: while you are a united community (jama'ah) under one Imam (leader),
agreed upon. So, whoever intends to divide this community, to split and sever the affair of
this Ummah, and to appoint for it more than one Imam, then kill him. This is a prohibition
against the Ummah having more than one Imam, meaning more than one state.

And from Abdullah ibn Amr ibn al-Aas (ra) that the Prophet (saw) said, suacld Lala) &y Ba s
CAY) G gyl Ao AT sl B il ¢ 4adah 4y 355 ox 4ia “Whoever pledges
allegiance to an Imam, giving him the clasp of his hand and the fruit of his heart, then
let him obey him if he is able. But if another comes to dispute (his authority), then
strike the neck of the other” [Narrated by Muslim]. From this hadith, we grasp the meaning
of al-jama’ah (the unified community) which Allah has commanded us to hold fast to, and we
realize the obligation of adhering to the jama’'ah. We also understand that the punishment for
whoever seeks to breach it, separate from it, or transgress against it is execution. This is
because it is forbidden for any person to pledge allegiance for the Khilafah after the Khilafah
has been established for a Khaleefah, even if the second is better than the first, and for this
reason, he is ordered to be killed.

This hadith is narrated at length by Muslim, wherein he mentioned at its beginning the
trials, tribulations, and reprehensible matters that can occur in the absence of al-jama‘ah,
then he commanded fulfilling the pledge of allegiance to the Khaleefah and obeying him.
Abdullah ibn Amr (ra) said: We were with the Messenger of Allah (saw) on a journey, and we
stopped at a place. Among us were those fixing their tents, those practicing archery, and
those tending to their camels, when the caller of the Messenger of Allah (saw) called out:
“As-Salatu jami’ah” (Salah in congregation). So we gathered to the Messenger of Allah (saw),
and he said: ub P@JM&uLaJueAJ.m‘g ‘Pgmuﬁu.bmmuu\wuauuyauja,uusaesma>>
dﬁ-\ﬁ M‘ Pty Ly gy (385 A £ a5 gl Hsalg 3 Al %ﬂs 3l (B e Jad oda a5
A.al.da P Jaa.u ‘Ju‘ s CJAJ-\U‘ ‘_n\ud o.\& XYY wJAS‘ JM‘\.\.\.&S\ ;@43 “..ms.u‘u ‘_,.\Slg.na& u.ayd\
c4.\.\ﬁ 3;\.33:9 X" FEPRIASE L) Al uAJ casd) u"'}' u\ Sy d.ﬁ\ uuu\ UJ\ uLsSJ ‘)AY\ ?3"3‘3 mLa u.ay 'Y A.u.u
CAY G 1gpald 4850 AT pla G Ul &l 4sB “There was no Prophet (as) before me
except that it was incumbent upon him to guide his Ummah to the best of what he
knew for them and to warn them against the worst of what he knew for them. Indeed,
your Ummah has had its well-being placed in its beginning, and its end will be struck
by tribulation and matters you will deny. There will come trials that will thin one
another out. A trial will come and the believer will say, ‘This will be my destruction,’
then it will be lifted. Then another trial will come and the believer will say, ‘This one,
this one.” So whoever loves to be saved from the Fire and to enter Paradise, then let
death come to him while he believes in Allah and the Last Day, and let him come to the
people with that which he loves to be done to him. And whoever pledges allegiance to
an Imam, giving him the clasp of his hand and the fruit of his heart, then let him obey
him if he is able. But if another comes to dispute his authority, then strike the neck of
the other” [Narrated by Muslim].

Therefore, the hadith guides that holding firmly to the unification of the Ummah and
protection from tribulations and ordeals—some of which make others seem lighter—and the
reprehensible matters through which people are destroyed, is achieved by not permitting the



Ummah to have more than one state and one Imam. So, whoever comes and wants to
become a Khaleefah and establish a state for the people after the Ummah already has a
state and a Khaleefah who has been pledged allegiance to rule by the Book of Allah (swt),
the Noble Quran, and the Sunnah of His Prophet (saw), must be repelled, even by killing if
the situation requires it, whoever he may be. And if a pledge of allegiance is given to a
second Khaleefah and a second state is established that contends with al-jama‘ah and the
first state, then it will become a gateway to tribulations and ordeals, and a gateway to
tribulations that make each other seem lighter, as a result of disunity and the absence of al-
jama’ah. And it is as if the hadith was speaking about the Ummah in this time, where there is
no Imam over them ruling by Islam; rather, there are dozens of rulers and separate states.
This has caused the Ummah to lose its dignity, increased its humiliation in the world, and
allowed the disbelievers to dominate it from every side, violating the sanctity of blood and
lands in the east and west of the Muslim lands.

And holding firmly to the rope of Allah by establishing al-jama‘ah (the community) headed
by an Imam who applies the Shariah is the characteristic of the saved sect (al-firgah an-
naajiyah) mentioned in the hadith of division (&% iftiraaqg). This is a hadith in which the
Prophet (saw) warns against disunity (3 at-tafarrug), which is the opposite of unification
(al-jama‘ah). The hadith has been narrated through several chains (riwaayaat), none of
which are free from weakness in their chain of transmission (sanad). Some of its narrations—
perhaps among the best in terms of chain—are those that mention “al-jama‘ah” as the
aftribute of the saved sect. The wording of the hadith is: R b&ﬂ‘ SH) Jal aS-‘-*ﬂ &a u! Yin
«A&LAAJ\ 7Y cé..\ai\ u3 o.\;\‘” thS\ LA L Y) uh.u ¢Cottabin 9 u).: uk’ et MAS\ oda U‘J c‘\h Ot §
“Indeed, those before you from the People of the Book spllt into seventy-two sects,
and this Ummah will split into seventy-three sects; seventy-two are in the Fire, and
one is in Paradise, and it is al-jama‘ah.” In another narration, it is said: «33s3 Mg = ey

..all of them are in the Fire except one.” It was asked: “Who are they, O Messenger of
Allah?” He said: «aaly 4dde Ul Ly “That which | and my Companions are upon.” It was
narrated by Imam Ahmad, Abu Daawood, At-Tirmidhee, Ibn Maajah, and Al-haakim.

And this hadith of division (al-iftraaq) and the saved sect (=l 44 al-firgah an-
naajiyah) is not from the clearly authentic, rigorously established (saheeh) ahadith, nor is it
from those whose authenticity has become manifest and widespread among the Imams of
hadith preservation (al-a'immah al-huffaaz). There is indeed a difference of opinion among
the huffaaz regarding its established textual authentication (thuboot). Some of them lean
towards weakening it (tad'eef) due to various aspects, while others lean towards
strengthening it (tagweet), and this latter view is the more famous and apparent one among
the later huffaaz. This hadith has been narrated from the reports of Abu Hurayrah, Anas ibn
Maalik, ‘Abdullaah ibn ‘Umar, and Mu'aawiyah ibn Abee Sufyaan—that is, from a group of
the Companions—from the Prophet (saw). The greatest issue lies in the addition (az-
ziyaadah) that came in some narrations, which is his statement: «3alg ¥) Jull A glsy “All of
them are in the Fire except one.” Ibn Hazm and a group went so far as to reject it (at-
ta‘'nfeeh), while Ibn Taymiyyah and a group went towards strengthening it. It should be
known that the Imams of jurisprudence and fundamentals of figh (Js<Y!s 4&ll il g’immah al-
figh wal-usool) who accepted the hadith with the phrase «salg¥) Ul & Ly “All of them are
in the Fire except one” did not understand it according to its apparent, literal meaning that
occurs to the minds of the common people—namely, that it implies declaring Muslims as
disbelievers (at-takfeer) and eternal damnation in the Fire. Instead, they considered it a
threat (wa‘eed) directed at acts of disobedience and innovation (‘isyaan wa-bid‘ah).

Here, there is a matter that must be taken into consideration in our research: it is not
important to arrive at a definitive conclusion regarding the authenticity of this hadith or its lack
thereof. For reaching such a certainty does not yield a decisive result in establishing the
issues intended in this research, because division is a reality within the Ummah today, and
there is no scope for bypassing or denying it, even if the Prophet (saw) had not informed us
of it.



And the hadith does not specify the time when this division occurs. Therefore, scholars in
every historical period have considered division to be present in their own era. Some
attempted to enumerate the sects, with some viewing any difference of opinion as
constituting a sect, thereby reaching a number of around seventy. Others considered that the
number was only meant to indicate multiplicity. This reflects their differing understandings of
the concept of division (tafarrug). Most of them viewed division as the existence of
innovations, ideas, schools of thought, and groups. And since the hadith clarifies that the
saved sect (al-firgah an-naajiyah) is al-jama‘ah, some ‘ulema interpreted al-jama‘ah as the
great majority (as-sawaad al-a‘’zam) and the general body of the Ummah. Given that the
hadith speaks about the division of the Ummah of Muhammad (saw) and does not refer to
groups that have left Islam—as they are not part of the Ummah—it is not necessary to say
that al-jama‘'ah, which is the saved sect, implies that the other sects are disbelievers.
Instead, they are sinful for their departure from the Imam. This is why the ‘ulema of the
Sunnah did not declare most of the theological and political sects that proliferated in various
periods as disbelievers, as Ahl as-Sunnah constituted the great majority. This interpretation
was correct in the early centuries when the Imam of al-jama‘ah was from Ahl as-Sunnah.

And it has been clarified that “al-jama‘ah” is the Ummah under a single Imam, and that
division (tafarruq) is the existence of more than one Imam or leader for the Muslims. It
appears that this understanding is what led Muslims in the early eras to use the term “Ahl as-
Sunnah” (People of the Sunnah) and not “Ahl as-Sunnah wal-Jama‘ah” (People of the
Sunnah and the Community) to denote the largest body of Muslims, which stood in contrast
to the proponents of theological schools (kalaam) such as the Mutazilah, the Jabriyyah, and
the Qadariyyah, or in contrast to political groups like the Imamiyyah and the Zaydiyyah. In
the era when theological schools became widespread, the Khaleefah and the state adopted
the theological opinions of those factions. It is known that a number of Abbasid caliphs
adopted Mu‘tazilite views on theological issues. Thus, the leadership of the Ummah or the
Khaleefah was not in the hands of “Ahl as-Sunnah”; Ahl as-Sunnah were a part of al-jama‘ah
but not its Imams. However, after the Caliphs retracted their opinions, abandoned the views
of the Mu‘tazilah, and adopted the opinions of “Ahl as-Sunnah,” people began using the term
“‘Ahl as-Sunnah wal-Jama‘ah,” because the leadership of al-jama‘ah, or the Khilafah, had
come into the hands of those who adopted the opinions of Ahl as-Sunnah. Ahl as-Sunnah
thus became the ruling representatives of al-jama‘ah. Consequently, the use of the term “Ahl
as-Sunnah wal-Jama‘ah” began at a later time, and it is most likely that the Ash‘arees were
the first to employ this term.

Upon examining the reality of the Ummah today, we find that the division (tafarrug) which
stands in opposition to the political and legal concept of al-jama‘ah is clearly present. This is
manifested by the existence of Muslims within dozens of political entities and their failure to
unite under a single Imam or Khaleefah. In fact, there is no Imam or Khaleefah for the
Muslims at all, because no leader in any entity has been pledged allegiance to for ruling by
Islam—whether he is called a president, a king, an emir, a Wali al-Fageeh (Guardian Jurist),
the head of a movement, or anything else. Muslims today are not in a state of al-jama‘ah,
and the jama‘ah—in its political-legal sense—does not exist in any of these entities.

Given that Muslims are divided into more than seventy entities or quasi-entities today—
including 57 states that are members of the Organisation of Islamic Cooperation, in addition
to the existence of about twenty separatist entities or quasi-entities within these states and in
other countries—the image of division mentioned in the hadith about splitting into sects is
clearly evident in the Ummah today. Therefore, it is absurd today to apply the term al-
jama‘ah to any group in any country due to the absence of al-jama‘ah. The correct
designation is to say only “Ahl as-Sunnah” (People of the Sunnah).

And since the hadith of the saved sect (Al-Firgah An-l\jqajiyah) clarifies that the saved
sect is al-jama‘ah, it aligns with the verse of holding fast: ¢ s)& ¥3 Gaed &) Jiay | saai®) sl “And
hold firmly to the rope of Allah all together and do not become divided” [TMQ Surah
Aali ‘Imraan: 103]. This verse clarifies that salvation and protection from various tribulations,



and from the domination or aggression of the disbelievers against the Ummabh, is achieved
by holding fast to the rope of Allah through establishing a jama‘ah headed by an Imam who
applles the Shariah. This concept also aligns with the authentic hadith: ¢ J& R alay) Ll g»
«4s Al 4l “Indeed, the Imam is a shield; fighting is done behind him and he provides
protection” [Narrated by Al-Bukhari and Muslim from Abu Hurayrah (ra)]. It likewise aligns
with the ahadith that prohibit the multiplicity of Imams (Shariah rulers of the community).

And if the Companions (ra) disliked remaining even part of a day without being in a
jama‘ah after the death of the Prophet (saw), and thus hastened to pledge allegiance to a
Khaleefah until they unified upon pledging allegiance to Abu Bakr (ra), then it is all the more
fitting for Muslims today that their paramount cause be the establishment of al-jama‘ah and
working to install a single Imam and Khaleefah to rule by the Book of Allah (swt) and the
Sunnah of His Messenger (saw). For they profess one Deen, worship one Lord (swt), their
Messenger (saw) is one, and their Book is one. And only through this will they attain
inviolability and holding fast to the rope of Allah (swt), and their might and status among the
peoples will be restored.



