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Allah (swt) said, Wl 8 * Ta3a afiey Wia 315 (i) GilalS 385 5 058 5300 38 35 el Talaa A s 31 08
G381 455 B3ay &, ¥ allia S Jarah 4 2L g3 35 (8 Gab alg A1) akgl) W ) A s a8 35 T “Say, O
Prophet, “If the ocean were ink for writing the Words of my Lord, it would certainly run
out before the Words of my Lord were finished, even if We refilled it with its equal.” *
Say, O Prophet, “I am only a man like you, but it has been revealed to me that your
God is only One God. So whoever hopes for the meeting with their Lord, let them do
good deeds and associate none in the worship of their Lord.” [TMQ Surah Al-Kahf: 109-
110].

lbn Abbas says about the reason for the revelation of the first verse, as Al-Qurtubi
mentioned in his tafseer, S o@aﬁ J) aladl ¢ o L calus asle il Lo il agd JU Ll 3 sl ulld
o%ﬁ-.d‘ M i) el Talse Jagll gs Jﬁ%» (3@ LA T il sl Sl ey sl sl 85 “The
Jews said when the Prophet ¥ recited, e@-\ﬁ ‘fQ RA I afe;f\ Ls» “and you O humanity have
been given but little knowledge.” [TMQ Surah Al-Israa 85]. They said, “How can that be,

when we have been given the Torah, and whoever has been glven the Torah has been given
much good? So this ayah was revealed, il 8 i) claldl fasa 530 gs 3 dﬁ% “Say, O

Prophet, “If the ocean were ink for writing the Words of my Lord, it would certainly run
out before the Words of my Lord were finished.” [TMQ Surah Al-Kahf 109].

Al-Qurtubi continues by saying, & S s (35 28 LSal 5l ey Aaal) s oli) 256 lld J s
AR s S S N Ay gd 81 gl Qi g N sl o)y JB s Al QU 197 50 el ale Y el cuee ) Yt
was said, the Jews said, “You have been given wisdom, and whoever has been given
wisdom has been given much good. Yet you claimed that you have no knowledge of the
Ruh?! So, Allah (swt) answered them by saying that all that you have been given of the
Noble Quran and you have been given of the Torah, is little compared to the Words of Allah
(swt).”

This Quranic verse, like the Surah itself, was revealed in response to questions that the
Jews of Madinah gave to the mushrikeen of Quraysh, to ask the Messenger (saw) to confirm
that he was a sent as a Prophet (as). The questions were about young men who went away
in the first era, what was their affair, for they had an amazing affair, and they were the People
of the Cave. They were about a wandering man who reached the east and west of the earth,
what was his story? He was Dhul-Qarnayn. They were about the Ruh (spirit), what is it? So
the answer to the first two questions was revealed in Surah Al-Kahf, whilst the answer to the
third question was revealed in Surah Al-Isra. The Shariah principle is gagais ¥ Bill) agany 3 junll g
<l “The expression is by the generality of the wording, not the specificity of the
reason of revelation.” So, the subject of the Quranic verse is the vastness of Allah’s
Knowledge.

Ibn Ashur says about the relationship of this Quranic verse to the verses that preceded it
in this noble Surah, «xe slls x 5 Y5 3V Gl e L il & A Gl 4 il 3 pud) o2a iyl Ll
O JalB ey JS 5L iy 1 Akl g5 e,:y\ Jisal (e 38 o Lag ilac 5055 e 4h e (analll Cpual (e g S35
oy all g agle ) loa Algy e aladl i JMoad dbl abey 4 giill ) QU1 5 5 i) Caliind 138 Mad bl oo aylae
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lei s i (aaal Lie aaly daly) ) ade leddas 4 J8 Y G5 Jomll dania el olil oo s gl W il oY
Al Ly @l sl ¢ 8l 63 yaa W AT S5 dgie Jlaally (S il 15 2] u.ml\(dcm iy Loy 5 pgaldl alii Lo sl
2,1 A m,wm‘;\w@uu‘w&m A 13) a5l e adle g,sj‘_;:_ d)&uw}“;mme&;wm
s yua e 35l 3ae “This Surah began with a note about the importance of the Qur'an, then it
was filled with various types of guidance, warning, promise, and threats, and mentioned
within it the best stories that contain lessons and admonitions, and what is hidden from the
conditions of nations. The speech was then turned to indicate that all of that is a little of the
great Knowledge of Allah (swt). This is an initiating resumption, and a transition, to
highlighting the Knowledge of Allah (swt), who poured knowledge upon His Messenger
(saw), because when the mushrikeen asked him about matters that they thought would
confound the Messenger (saw) and that he was not capable of knowing them. However,
Allah (swt) taught them to him (saw), and informed him about them in the most truthful way,
and explained them in the most comprehensive way, such that their faculty of understanding
could accept, and in a way that the knowledge of those who seduced the mushrikeen to ask
about these matters, fell short of. The last of them was the story of Dhul-Qarnayn. He
followed that with what is made known from the breadth of the Knowledge of Allah (swt).
Thus it is the breadth of what is revealed from His Knowledge, if He wanted to convey some
of what is in His Knowledge to one of His Messengers (as). And in this is a postponed
response to the beginning of the Surah.”

This Arabic linguistic principle sl Je 332l 3, “a postponed response to the beginning,”
is from the arts of linguistic expression, linking the end of the Surah, to its beginning.

We said that the subject of this verse is the Knowledge of Allah (swt), a Knowledge that
is All-Encompassing, absolute and endless. The noble verse began with the imperative form
of the verb “Say,” addressing the Messenger of Allah (saw). This emphasizes the mission of
the Messenger in conveying the revelation of Allah (swt) to the people. Then came the
beautiful imagery that depicted the vastness of Allah’s Knowledge, saying that if the ocean
were ink, that is, ink with which the Words of Allah (swt) are written, and it is called ink
because it supplies the writer, the ocean would be exhausted. That is, the ocean would end
and be finished, before the Words of Allah (swt) were finished. Not only that, but if the ocean
were brought another ocean in magnitude and weight, it too would be exhausted before the
Words of Allah were exhausted. The speech deliberately omitted the expression “ink for
writing the Words of Allah.”

And the Words of Allah (swt), as Sheikh Al-Shaarawy says, L i< & & Sl e Ky (05) 2
deludl o cpa V) alad ol Lag calaine Loy 4ie Lide “They are ‘Be’ and that is regarding all of what Allah
(swt) willed in His creation, what we know of it, and what we will know, and what we will not
know except when the Hour comes.”

So Allah (swt) informed us that He placed His Unique Knowledge of the heavens and the
earth in the Preserved Tablet in His Saying, &) <l b &3 &f (a¥ly slald) 3 L sl o & ala5 2l
& ety ) & &1 “Do you not know that Allah fully knows whatever is in the heavens and
the earth? Surely it is all written in a Record. That is certainly easy for Allah.” [TMQ
Surat Al-Hajj 70]. Allah (swt) informed us that He knows what is in the heavens and the
earth. He (swt) informed us that His knowledge of that is in a Record, and that is easy for
Him, glory be to Him. Al-Tirmidhi narrated on the authority of Ubadah ibn As-Samit, who said,
I heard the Messenger of Allah (saw) say, «5¥) ) Gils 3a Lay ¢ ab CA8) 41 Qb AT8) a0 (51 & 330 &y
“Verily the first of what Allah created was the Qalam (Pen) He said to it, “Write.” So it
wrote of what will be forever.” [Tirmidhi]

The Absolute Knowledge of Allah (swt) is even greater and even more comprehensive
than His knowledge of the heavens and the earth alone. His Words expressing His Absolute
Knowledge would not end even, if the oceans of the earth were ink to write H|s words. This is

confirmed by His (swt) saying, Gl Cuadi La J;.a\ 4a.u.n 085 (e b.&u )A.\SU a)&\ 5 & UAJY\ u.‘n L ‘93‘9%)
44 “If all the trees on earth were pens and the ocean were ink, refilled by seven other
oceans, the Words of Allah would not be exhausted. Surely Allah is Almighty, All-



Wise.” [TMQ Surah Lugman 27]. If all the trees of the earth, from the time Allah (swt)
created the earth until He inherits it, were made into pens for writing, and the ink with which it
was written was water of the ocean, and seven other oceans were added to it after that, then
that ink would be exhausted, but the Words of Allah (swt) would not be exhausted, for the
Knowledge of AIIah (swt) the Majestic, is not encompassed by any other. Allah (swt) said,
43\ iy ) ddde b gl Gghuad ¥3» “No one can grasp any of His Knowledge except what

He wills to reveal.” [TMQ Surah Al-Bagarah: 255].

As for the second verse, At-Tabari said in his interpretation, & S yadll e ¥ 5! 38528 R Js
Y}ajmu\éﬂcuudﬂ\eidjmu\é\ s Al u\}An\‘;\Alch\‘;er— Yed\@aweﬁ.\.q)mb\\.m\w
‘MQLLGJQM\}P}} ‘ML’.AGJS:MB\}} ‘Mme).a@)ub_\wcd.uu\Jj cﬂ@bﬁ]h\jiw c\.:m‘\.a\js‘)...u
G0 403805 Gatad A aldll “Allah, the Most High, is saying, that say to these mushrikeen, O
Muhammad, %@Si-m S G Lu\%o “l am only a human being like you,” [TMQ Surah Al-Kahf:

110] from the children of Adam (as). | have no knowledge except what Allah (swt) has taught
me. Allah (swt) is revealing to me that the One to Worship (3s%2) (swt), Whom you must
worship and not associate anything with Him, is a Single One to Worship (3s%%), with no
second, or partner. So whoever fears his Lord on the Day of Meeting Him, and is mindful of
his sins, and he hopes for His reward for his obedience to Allah (swt), let him devote his
worship to Him alone, and let him devote his Lordship (rubuwiyyah) to Him alone.”

This Quranic verse begins with the same verb as the previous one, with the imperative
form “Say!”, addressing the Messenger (saw) and commanding him to say, %aﬂh a4l L)y
“l am only a human being like you.” [TMQ Surah Al-Kahf:110] This command has been
repeated many times in the Noble Quran, confirming the humanity of the Messenger (saw)
and the humanity of the Messengers (as) and Prophets (as) before him. Allah (swt) said, Ld
g > Y, ¥) L G UL “We did not send messengers before you O Prophet, except
mere men inspired by Us.” [TMQ Surah An-Nahl:43]. Allah (swt) sends to people human
beings like them, and from them. He (swt) does not send angels to them, as the kuffar
requested, in more than one place in the Noble Qur'an. If there were angels on Earth and
Allah (swt) wanted to send Messengers (as) to them, He (svvt) would have sent angels to
them. Allah (swt) said, §¥ s} Kla slald) (a agile UG5 (pfiiahas ¢ 9 488 () b 8 dﬁ% “Say,

O Prophet, “Had there been angels walking the earth, well settled, We would have
surely sent down for them an angel from heaven as a messenger.” [TMQ Surah Al-
Israa: 95]. Perhaps the wisdom in this is that the Messenger (as) is charged with what the
people to whom he was sent to are charged with, so the Messenger (as) becomes a role
model and example for his people, conveying to them the Message of Allah (saw) through
his words and actions. The Noble Quran confirms this sense by saying, & Jdsa) b a8 o< 333%0

§AY axly & B% G8 (Al 4ua s34l “Indeed, in the Messenger of Allah you have an

excellent example for whoever has hope in Allah and the Last Day.” [TMQ Surah Al-
Ahzab: 21].

The Quranic verse clarifies the function of any Messenger. The Messenger is the one
who conveys the revelation of Allah (swt) sent to him. The first thing revealed to the
Messenger is that our Lord is One. This is what all the Messengers (as) and Prophets (as)
came with. It is the Dawah to the Oneness (tawheed) of Allah (swt) and to single Him out for
worship, alone. The function of the Messenger is repeatedly stated in the Noble Quran as

being the conveyance of the clear message, including the saying of Allah (swt), Js«3) e Lage
eéu-\-\d‘ &M\ ¥) “The Messenger’s obligation is only to deliver the message clearly.” [TMQ
Surah An-Nur 54]. The Dawah of the Messenger of Allah (saw) to the people to worship Allah
(swt) alone is consistent with the human fitrah (nature), and convincing to their minds. It is in
keeping with the human instinct for religiousness, which drives them to feel a natural
incapability, deficiency, limitation, and need. This feeling can only be satisfied by Iman in
Allah (swt), the Creator and Controller. It convinces the mind, as his senses reveal his need,
and the need of all things around him, for Allah (swt) the Creator and Controller. This



wondrous creation, and the wondrous order that governs the universe around man, in every
detail and in every way, evidences the obligated existence of a Creator (swt), and the
existence of an Organizer (swt) to whom the universe is subject. Thus, the Dawah of the
Messenger of Allah (saw) to worship Allah (swt) Alone, and to worship Him alone is
convincing to the human mind, and consistent with human nature, filling the mind with
conviction and Iman, and the heart with tranquility and contentment.

As for the last part of the second verse, which concludes the surah, it is the saying of
Allah (swt), ¢1a) 4 33bay d1,80 ¥y Wlia Mas Jatyld 435 B! g2 s S (adl “So whoever hopes for
the meeting with his Lord, let them do good deeds and associate none in the worship
of their Lord.” [TMQ Surah Al-Kahf 110]. It includes several meanings, the first of which is
belief in the Last Day, expressed in this verse as “meeting his Lord” because meeting Allah
(swt) will be on the Last Day, and it is part of what belief in the Last Day requires, and
meeting Allah (swt) is one of the things that Allah (swt) has made beloved to His believing
servants, as Al-Bukhari narrated on the authority of Ubadah bin Al-Samit, may Allah (swt) be
pleased with him, that the Messenger of Allah (saw) said, 8,8 ¢sag ¢ 5511 4 Gal & L Cal cay
«s@ A 8 8 & 2@ “Whoever loves to meet Allah, Allah too loves to meet him. Whoever
hates to meet Allah, Allah too hates to meet him.” [Bukhari]

This was from the Dua of the Messenger of Allah (saw) as Al-Tabarani narrated in Al-
Awsat on the authority of Anas bin Malik (ra) who said, “My station was between the
shoulders of the Messenger of Allah (saw) and when he flnlshed Salah, he would say, aeﬂt»
Nl a9y G i Jra) agll Gl gay e At gd Jaal agdll 0331 48 A Jaa) “O Allah, make the best
part of my life its last. O Allah, make the ends of my deeds Your pleasure. O Allah,
make the best of my days the day that | meet You.” [At-Tabarani]

However, the love of meeting Allah (swt) and reposing hope in Him requires two
interconnected matters: the first is righteous deeds, and the second is not associating
anyone with Allah (swt) in worship. As for righteous deeds, they are what Allah (swt) has
commanded us to do through the blessed tongue of His Messenger (saw). Explaining
righteous deeds is the mission of the Prophets (as) and Messengers (as). Al-Nasa’i and |bn
Majah narrated on the authorlty of Abdullah ibn Amr that the Messenger of Allah (saw) said,
«agd \JuMuLA?AJ.\.u\gHJ‘ﬁ@h&:“\d&d@&d&‘ﬂu&auﬂuﬁﬁmm “There has
never been a Prophet before me who was not obliged to tell his Ummah of what he
knew was good for them, and to warn against what he knew was bad for them.” [Ibn
Majah]

The determination of good deeds was not left to man, because man’s judgment over
objects and actions is subject to difference, disparity, contradiction, and the influence of the
environment. He judges what he loves and what benefits him, as good for him. He judges
what he hates and what harms him, as evil for him. Allah (swt) has made clear the error of
these human standards when He (swt) obligated fighting saying, a& 5% 33 Jual akite cagy
$OgAlE Y Ay Al Al A% S shy Lk ) ghal of b3 A8T A b Ui ) b S5 o e 5 “Fighting has been
made obligatory upon you believers, though you dislike it. Perhaps you dislike

something which is good for you and like something which is bad for you. Allah
knows and you do not know.” [TMQ Surah Al-Bagarah: 216].

The true definition of righteous action is what the Prophets (as) and Messengers (as)
came with, to define and explain. After the mission of our Master Muhammad (saw), the
definition of righteous action became dependent on what Muhammad (saw) brought,
because his risaalah (message) superseded previous messages. The final commandment in
this verse, which concludes the noble surah, is not to associate anyone with Allah (swt) in
worship. This means that we must worship Allah (swt) Alone but not in ritual worships alone.
The intended worship is an absolute, general obedience to Allah (swt), and not worship in its
specific, limited sense, which regulates the relationship between the servant and his Creator
Alone. At-Tabarani narrated in Al-Kabir, and Al-Tirmidhi and Al-Bayhagi in Al-Sunan Al-Kubra
that Adi ibn Hatim, a Christian, came to the Prophet (saw) and heard him recite this Quranic



verse, Aai b J) A1 ¥ 1aaly Ul 1ol 9 )l Lag i G Gornally ) d om a1 440 53 4031 1938305
e%c.usﬂ-r e “They have taken their rabbis and monks as well as the Messiah, son of

Mary, as lords besides Allah, even though they were commanded to worship none but
One God. There is no god worthy of worship except Him. Glorified is He above what
they associate with Him!” [Surah At-Tawbah 31]. He said, “So | said to him: We do not
worship them. He (saw) said, «4islaid ) a5a L {glagy Adgajatd ) Jai e ¢gasas Guddin “Do they
not forbid what Allah (swt) has permitted, so you forbid it? And do they not permit
what Allah (swt) has forbidden, so you permit it?” | said, “Certainly we do.” He (saw)
said, «agisue iy “This is the worship of them.”

Worshipping Allah (swt) Alone means singling Him out in tawhid (monotheism), and
singling Him out in what is permissible (Halal), and what is forbidden (Haram). It means
absolute obedience to Him (swt) in everything He (swt) has commanded and everything He
(swt) has forbidden.

Worshipping Allah (swt) Alone requires from the believing servant pure sincerity, sincerity
of worship to Allah (swt) alone, without any hint of hypocrisy or showing off (riya). Muslim
narrated in his Sahih on the authority of Abdullah bin Jundub that the Messenger of Allah
(saw) said, «& & 0 A Gay A B paw paws Ga» “He who wants to makes his deeds
known, Allah will only make them known. He who shows off his deeds in hypocrisy
(riyaa), Allah will only show him off.” Muslim narrated on the authority of Abu Hurairah (ra)
that the Messenger (saw) said, ¢ 48 d&1 e Ja& da S5 co pl&aN Aef U Mady a3 ) Jby
«W8)a3 485 ¢ & “Allah (swt) said, ‘1 am the One, One Who does not stand in need of a
partner. If anyone does anything in which he associates anyone else with Me, | shall
abandon him with one whom he associates with Me.’”” [A Hadith Qudsi in Muslim]

Therefore, whoever loves and hopes to meet Allah (swt) must believe in Allah (swt) alone
as Lord, Creator and Organizer. He must seek Help from none but Him (swt). He must have
reliance (tawwakul) on none but Him (swt). He must have hope in none but Him (swt). He
must abide by righteous deeds as Allah (swt) has commanded. That is, he must make the
Halal and Haram as his criterion in this worldly life.

We conclude by drawing attention to an important issue evidenced in the last part of the
second verse, the final verse of Surat Al-Kahf. This issue is the correct solution to the
greatest knotted problem within man. It answers the three questions urged by the instinct of
religiousness in man: Where did | come from? Why am | here? And where are we going?
Allah (swt) is our Creator and the Organizer of our affairs and the affairs of the entire
universe. He (swt) created us to worship Him, adhere to His commands, and abstain from
what He forbids. We will return to Him (swt), glory be to Him, on the Day of Judgment for
judgment and reward. We ask Allah (swt) to make us among His righteous servants, and to
be amongst those who hope to meet Allah (swt) and love Him, so that we may attain His
Pleasure and Paradise. We ask Him (swt) to establish for the Muslims an authority of
righteousness in which He (swt) honors those who obey Him, and humiliates those who
disobey Him.



