Some Insights into the Goodness of the Khilafah

After America’s humiliating defeat in Afghanistan, there is widespread discussion about the
return of Islamic ruling. There is popular support for the implementation of the Islamic Shariah after
the evident failure of man-made laws and systems to secure the affairs of Muslims. However,
despite the divine evidences that enjoin the obligation to rule by Islam, there is an aversion to the
idea of Shariah rule in some quarters. This is, perhaps, in part due to the distorted and improper
application of the Shariah by a number of oppressive and tyrannical regimes that have ruled over
the Ummabh, since the destruction of the Khilafah, a Hijri century ago.

Such aversion should not exist, as the Shariah is from Allah (swt) and everything that Allah
(swt) has enjoined upon the believers is nothing but a mercy for them. Allah (swt) says in the
Qur’an, %u‘uﬂt ¥) gal) #1538 &} “Is there any reward for goodness other than goodness”

(TMQ Surah Ar-Rahman 55: 60). At Tabari commentated, 8 cali @ila gd Jas Ge & Hlie Cisa il 65 da
G, 5,AY) b adl gusy of V) ) gl lee Wl “Is there any reward for fearing the standing of Allah
Almighty for the one who fears Him, does good in this world and obeys his Lord, other than his Lord
does good to him in the Hereafter?”

A review of certain rulings (ahkam) that are enjoined upon us by Allah (swt), to be implemented
by the soon to arrive Khilafah, confirm that the Shariah brings good in this world, ahead of being
rewarded with good in the Aakhira.

The Unification of the Islamic Ummah under a Single Ruler

It is not allowed for the Ummah to be divided under different states. Instead, they must all be
unified under one state and one ruler. Hizb ut Tahrir has adopted in its Introduction to the
Constitution, Article 23, “As for the issue of the Khalifah belng one, it is due to the narration of Abu
Said Al-Khudri that the Messenger of Allah (saw) said, «lagia 3% \31351& OMBIA ay6) 13y “When oath
of allegiance has been taken for two caliphs, kill the one for whom the oath was taken later.”
(reported by Muslim), and this is an unambiguous prohibition of allowing more than one Khalifah for
the Muslims.”

The ruling for one leader was understood by the Companions of the Prophet (saw). When the
believers assembled in the courtyard of the Banu Sa’ida clan to elect a leader and it was suggested
that two be selected, Bukhari narrated that the Ansar said, “ul &3 Sul Us “Let there be an Amir from
among us and an Amir from among you.” However, Ibn Ishaaq narrated that Abu Bakr (ra) said, 45
55 s ¢ aghy Lad o Sl ¢ agiolen (05 ¢ pgalSals ¢ oa el CiEA G (S Laga 4 ¢ o paal aabonall (S5 o s Y
e ld e aa¥ (s ¢ Auidll alaxiy ¢ dead) jelaiy < daud) “And it is not permitted for the Muslims to have two
Ameers. If that would occur it would lead to a differing in their affairs and rulings, and their
community (jamaa’ah) would be divided, and there would be dispute between them. That would be
discarding the Sunnah, Bidah would arise and Fitnah would spread. None of that would be
goodness for anyone.”

Imam al-Mawardi in his Al-Ahkam al-Sultaniyyah said: flagials) 3o o oy 3 alay dalay) csie 135
a3 ¢y S gl G G o 55 Y AN “If two Imams are appointed in two separate lands, their
leaderships are invalid, because it is not permitted for the Ummah to have two Imams at one
time...” Imam al-Ghazali (rh) commented on this issue in Al-Igtisad fT al-i‘tigad: <_oki ¥ el ey
el )Y) S pangy plae jald gl ¥) 4l z3e W ela 138 5 caa AT die (w1 Sled “. | no rational person doubts that if
mankind, given their different classes, diverse desires and disparate opinions, are left to their own
devices without decrees that they obey and that unify their factions, they would all end in ruin. This
is an ailment that has no remedy other than a strong sultan who is obeyed and who unifies their
disparate opinions.”

However, today, the Ummah has been divided without a single Khilafah to unify it. ‘Asabiyya
(partisanship) has affected the thinking of the believers and has led to disunity and corruption. It is
this disunity that has weakened the Ummah and left it vulnerable and in a state of destitute. The
need to unify the Ummah has never been more apparent and such unification is only achievable
through establishing the Shariah rule and re-establishing the Khilafah, which will be ruled by one
Khalifah.



Ending Military Alliances with the Kuffar Powers

Instead of strengthening the Muslims by re-establishing the Khilafah and unifying the current
Muslim states as a single powerful state, the rulers of Muslims make harmful military alliances with
states that wage war on Islam, such as the US and China. In Article 190 of its “Introduction to the
Constitution,” Hizb ut Tahrir has adopted, “All military treaties and pacts (with other States) are
completely prohibited, along with anything of their type, or connected to them such as political
treaties and agreements covering the leasing of military bases and airfields.”

It is prohibited to fight under the disbelievers’ banner and their leadership. The Hanifi jurist,
Imam As-Sarkhasi, said in ‘Al-Mabsut’ in the book of ‘Siyar: la &l Js ) of 4 4 | oa) dlauall Cuaa (g
ﬁ‘G—“ 41.\}1_1} «J\sghu.\:u.uu Y dlsﬂ \AS} ja< RETE \}SU Qc«Y}h e dlsﬂ PERES d\ﬁ }\ ;huAA_u.\S \J\A A;\ H"CP?L"J“A‘ 4,\)\
4,1\),\\5:)5.1\ \.JjLa\ﬁ M\M\Jumu}hm\yﬁ\dj(z@umw}bmj M\M\quﬂmye@uﬂ\gﬂw‘)ﬂ\yﬁ
w&hﬂ\}mi o 5 €Sl J incalind Yy 1 JW 4l ?&u}@gm‘;&@m&guudﬂtﬁ, ‘?Ho\a:\ug)é&uﬁi
ol 31k “From the hadith of Ad-Dahhak (ra) ‘that the Messenger of Allah (saw) went out the day of
Uhud, and all of a sudden there was a good squadron or he said harsh squadron. So he said: ¢
fe¥% Who are these? They said: The Jews of so and so. So he said: «Judsl Giwd ¥y We do not
accept assistance of disbelievers.” Its interpretation is that they were reinforced by themselves
and not fighting under the Muslims’ banner. For us, we only accept assistance from them if they
were fighting under the Muslims’ banner, whereas if they stood alone with their own banner then we
do not accept assistance from them. This is the interpretation of what was narrated of the Prophet
(saw) said: «S il JUs ) siuaind ¥y “Do not accept the fire of the polytheists” narrated by Ahmad
and An-Nasa'i via the way of Anas.” END QUOTE.

The fire is an allusion (kinaya) for war; it is said in the Arabic language, the «_ ) J 34 “he
kindled the fire of war” i.e. he initiated its evil and provoked it. The fire of intimidation is a fire the
Arabs would kindle during alliance in Jahiliyyah. The hadith alludes to war with polytheists and
taking their opinion, so the prohibition of war alongside polytheists is understood. From this, it
became clear that military alliances with disbelieving States is Haram in the Shar’a so they are not
convened. It is not allowed for the Muslim to shed his blood for the sake of defending a belligerent
disbeliever. The Muslim only fights people so that they enter into Islam from disbelief (kufr) or live
under the authority of Islam and pay jizya.

The Ummah of today lies in despair as its rulers forge military alliances with colonialists who
occupy Muslim Lands, oppress Muslims and flght Islam. They befriend these enemies of Islam even
though Allah (swt) warned, ¢S 3y sa ) b 480 (&6 6 gladl ) (yams pLIGH agidans 1988 (i 3h “And those
who disbelieve are friends to each other. If you do not do so, there shall be disorder on the
earth, and a great corruption.” [TMQ Surah Al-Anfal 8:73]. Ibn Kathir said in his Tafseer in
regards to this verse, oesell Bl ¢ ¥ (i) ga g ¢ (i) b Al Caadg W) 5 ¢ e sall 15l 539 (S il | gailad A )
oae dish pdiie dlud Ul g adé ¢ ASIL . meaning, if you do not shun the idolaters and make alliance
with the believers alone, Fitnah will overcome the people. Then confusion will be rampant, for the
believers will be mixed with disbelievers, resulting in tremendous, widespread trial between people.”

Men and Women Cooperation under the Khilafah

It is the obligation of both men and women to obey the commandments of Allah (swt) and
uphold the call to Islam Allah (swt) says in Surah At-Tawbah, verse 71, U3l ae—wu Ellasally ug-u,ulu%o

3056 A &) A peeA 4453‘ Wsuys & Gl B3N sy Sl Gaais KD o8 O3y ciadially Gl Lk
4a5> “The believers, men and women, are protectors one of another: they enjoin what is just,

and forbid what is evil: they observe regular prayers, practise regular charity, and obey Allah
and His Messenger. On them will Allah pour His mercy: for Allah is Exalted in power, Wise.”
There are some responsibilities that are common between men and women, irrespective of their
sex. So, all men and women must make Salah, fast and seek knowledge. The Prophet (saw) said,
qalaa JS o 4y b alal) Ciby “Seeking knowledge is an obligation upon every Muslim (male and
female).” (Sunan Ibn Majah).

In Article 114 of its Introduction to the Constitution, Hizb ut Tahrir has adopted, “The woman
has been given the same rights as man, and whatever was obliged upon man is also obliged upon
the woman, except that which was specified for her or him by the Shari’ah evidences. Accordingly,
she has the right to partake in trade, agriculture and industry, and to undertake contracts and



transactions, to possess all forms of property, to invest her wealth whether personally or through
proxy, and to personally carry out all worldly affairs.”

However, whilst there are commands that are not sex specific, there are other commands that
are sex specific. So, it cannot be said that Allah (swt) has enjoined identical responsibilities upon
the believing men and women alone. Instead, each sex assumes a different role in society assigned
to them by their Lord (swt). As an example, fighting in Jihad is an obligation upon men and not
women. Ahmad and Ibn Majah reported through 'Aisha (ra) who said: O Messenger of Allah, do
women have to do Jihad? He (saw) said, «53ali3 zall 14 0 ¥ dga (gile ai» “Yes, they have to
take part in Jihad in which no fighting takes place: Hajj and ’'Umra.”

Within the bond of marriage, it is established by the Shari’ah that it is Fard for the husband and
father to work and earn an income to provide for his family. It is not Fard upon the wife and mother
and any money that she earns is hers alone. This is evidenced from Surah An-Nisa, verse 34:
Gagdal Ga 108RT gy b Lo A ) Jab Ly el e Gsal3 0B “Men are the caretakers of

women, as men have been provisioned by Allah over women and tasked with supporting
them financially.”

It is the Fard of the wife and mother to take responsibility over the household, whilst
custodianship of the children is her right in origin. It is narrated from ‘Abd Allah b. Amr b. Al-‘Aas, ol
dm ‘UAA@J.\AA‘)\ Jbbu.\ﬂhbl.l\ 0\3 AR LSJAAJ s;l.&«.uuuﬂ.u s;bgﬁ@hu& XYY ‘_,-u\ u\ ) Jow) B ‘_\SIBS\;A\
«uas-u Al 4_9;\ cily 1% A Jsu) W “A woman said: ‘O Messenger of Allah, this is my son whom my
stomach carried, my breast is a water-skin for him, and my lap is a guard for him. His father has
divorced me and wants to take him away from me’. He (saw) said: ‘You have more right to him
as long as you do not remarry.’” (reported by Abu Dawud and Al-Hakim that authenticated it and

Al-Dhahabi confirmed it).

Hence, it is the man and woman who cooperate together and work as supporting pillars of one
another, within marriage, %uﬁi e Ay aKT il uh% “...they are a garment (i.e. vestment, mutual

protection) for you, and you are a garment for them...” [TMQ Surah al-Baqgarah, verse 187].

Beyond these primary sex specific responsibilities, it is permissible for both the man and
woman to partake in politics, to account the rulers, to work as civil servants and judges, and engage
in public affairs. This is due to the generality of the pertaining textual evidences. It is through this
that the believing men and women fulfill their obligation to enjoin the good and forbid the evil.

Public Property Ensures Plentiful Revenues for the Looking After the Affairs

In Article 129 of its Introduction to the Constitution, Hizb ut Tahrir has adopted, “Public property
is the permission of the Legislator (swt) for the community to collectively utilize the property itself”
and in Article 137: “There are three categories of Public Ownership: a. Public utilities, such as the
open spaces in the towns. b. Vast mineral resources, like oil fields. c. Things which, by their nature,
preclude ownership by individuals, such as rivers.”

Unlike Capitalism and Communism, Islam has declared that energy and minerals are neither a
private nor a state property but a public property for all the Muslims. The Messenger of Allah (saw)
said, « by s g slall EBE L8 ¢1S )& ¢ salwally “Muslims are partners in three things: water, pastures
and fire (energy)” [Abu Dawood].

Shams al-A’imma al-Sarkhasi (d. 483), one of the early Hanafi authorities, says in his al-
Mabsut: ¢l S5 Y G sas elall 58 2 geaiall O tcpalls el QIS Gy ol dnie 5 aua )l Leie Gl (e 1 alial Sl
S i Lulilly alu g adde d) e JB 48S Ll o o jilie a5 a3l Yl o pag Al Le dal) dual clall (¥ 5 3 _lay) diay ellayy
A b ade Can gy W 13¢l8 ced s AT 5 4 jalinalls (Ul SIS oLl 8 3 8 “If one leased a well for two
months to irrigate his land and feed his sheep, this would not be allowed. Likewise, rivers and
springs. This is because in all these cases the object being contracted over is water, which is a
commodity that is not allowed to be owned through a lease. Further, the original hukm for water is
permissibility (for all people to use) so long as someone does not take some in his container (then
what he takes becomes his property). It is common property of all people, as the Prophet (saw)
said, « iy Sl slal) B COEN B elsud uldlly “The people are partners in three things: water,
pastures and fire.”



Imam ‘Ala al-Dinal-Kasani (d. 587) of the sixth century also discusses this matter in his
famous Bada'i al-Sana’i, saying: &b b sl85& Sty Al sadle A L u,_ul\ sl b ala a8 el uy
rad Y elas e }mjuc‘;}m\ 38 4y 0 by el 3 Jaa 1Y) 43l V) dalY) i dalal) 4S5 ((JM‘JM‘J gl
dMuy ‘MJ}MJ&&J&JM L“dM;LN\ dm\‘;s‘ﬁqdhhj.\fd\db MSJLuJ\ ‘).ud\ k-llAL\.An )JL»‘_,,ALAS‘__‘JM\SJSM
add e 4Y e agdl 53 By - agiily Al g 5 - 288 e G e o A Gad s skl Wl g8 &l “Water in origin
has been created permissible for all due to the statement of the Prophet (saw), * slS& ulilly
Qg Sy slal & EMAY “The people are partners in three things: water, pastures and fire.”
General partnership necessitates permissibility. However, when anyone takes some of it in a
container for himself then he has established his ownership over it since previously it was
unowned, as is the case with all other unowned permissible things. If this does not happen, the
origin ruling of permissibility, established by the Sharia, remain and hence selling it is not
allowed. This is because only the owned thing can be sold. Further, no one can prevent others
from drinking therefrom or feeding their animals, since it is permissible for all.”

The Hanafi fagih of the sixth century Burhan al-Din Abu al-Hasan Ali ibn Abi Bakr al-
Marghinani (d. 593) says in al-Hidaya, o<l & G LY 5 wldlS die bl e Y Lo bl of abedd 5 Y
L “It is not allowed for the ruler to grant (to a person/s) that which the Muslims collectively are in
need of such as salt mines and large wells from which the people irrigate their lands.”

The Shariah prevents the monopolization of those resources which are necessary for all.
Instead, it ensures that such resources are available for all who need them, supervised by the
state. The immense wealth they represent are not confined to the few, through profits after
privatization. Although the Khilafah state takes charge of managing the public property and state
property, it is not permitted for the Khalifah to grant the ownership of the public property to any
private party, whether an individual or group, as it is a property for all Muslims. Revenues are for
the public, looking after its affairs and securing its interests, and not for the state.

This applies to all the abundant wealth of public property, whether energy, such as
petroleum, gas, electricity or replenishable minerals, such as copper and steel, or water, such as
seas, rivers and dams, or pastures and forests. Indeed, the entire Ummah is known to possess
the lion’s share of the world's energy and mineral resources, but without Islam’s economic
system, the Muslims are drowned in poverty and the Ummah carries no weight in world affairs,
even when compared to states that possess a small fraction of its material wealth.

Conclusion

The revered Imam al-Ghazali (rh) wrote in his book, Al-Igtisad fi al-l'tigad, that were the
Imamabh to be abolished then (& sY 5l il pai puen 5 338aia e 2Ky 5 Al LY sl 5 sl jaa sladll J s 0
al all e satia agdS BN Ly 2L e Glldl W8 ¢t is said that the judges are dismissed, the
guardianships are invalidated and the contracts are not contracted, all the decrees of the
governors everywhere in the world are unenforceable and all of mankind will be engaged in what
is unlawful (haram).”

The situation that Imam al-Ghazali (rh) speaks of is the situation that the Ummabh finds itself
in today. It should be understood by the believers of today that the only way to implement the
Shariah and fulfill our obligation to Allah (swt) is by re-establishing the Khilafah. Only then can
goodness thrive and falsehood and corruption be defeated.

Allah (swt) says in Surah An-Noor, verse 51-52: agis aadl My-w & ) 158313 Edalsall 338 G L«u&%
FRTSTHIN aulglh iy b Gadoy gy ki 3 (51) GeAlial 2a &ilgly ikl Gaans 15isk of “The only
saying of the faithful believers, when they are called to Allah (His Words, the Qur'an) and
His Messenger, to judge between them, is that they say: "We hear and we obey." And
such are the prosperous ones (who will live forever in Paradise) (51) And whosoever

obeys Allah and His Messenger, fears Allah, and keeps his duty (to Him), such are the
successful ones. (52)”.
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