L_'imrophetlc Sunnah is Revelation and a Clarifier of the Noble Quran

Introduction: The Meaning of Sunnah, Both in the Arabic Language and in Shariah
Terminology

Sunnah (L&), with its plural being Sunan (&), linguistically is the path (Tareeq) or way
(seerah). The inimitable Noble Quran which set the standard for the Arabic language after its
revelation for all times, says, %mﬂ‘ I RPY O I r PR -\ﬁ% “Similar paths came to pass

before you, so travel throughout the land.” [TMQ Aali-Imraan: 137]. This linguistically
refers to paths (sunan). The poet of the first and best generation, during the peak of the
Arabic language, Khalid bin Zaheer al-Huzli wrote the gaseedah (couplet), <l 4 (e e 33 D
s o (e 4ds (ol Jsls W&ow “Do not regret a path (sunnah) you have taken. The first one to
accept a path is the one who takes it.”

In Shariah terminology, the Sunnah has meanings in two senses. Firstly, Sunnah is with
the meaning of the recommended (nafilah) worships, such as fasting Mondays and
Thursdays. This first Shariah meaning is as opposed to the obligatory (Fard), such as fasting
Ramadhan. Secondly, Sunnah is also all that Allah (swt) revealed to the Messenger (saw), in
the form of the saying (gawl), the action (‘amal) and the approval (tagreer) of the Messenger
(saw) himself. This second Shariah meaning is as opposed to all that Allah (swt) revealed to
the Messenger (saw), in the form of the Speech of Allah (swt), which is the Noble Quran. So
like the Quran, Sunnah is Revelation from Allah (swt). However, unlike the Quran, the
Sunnah is revealed in contents and meanings, but not in its wording. Whereas the Quran is
revealed in the wording of Allah (swt) as well, being the speech of Allah (swt). In the case of
Sunnah, Allah (swt) revealed to him (saw) and he (saw) expressed this Revelation in his own
words, or his actions, or his approval through silence.

The Sunnah is Revelation from Allah (swt)

It is decisively established that Sunnah is Revelation, decisive in text (thaboot) and
decisive in evidencing (dalaalah).

Allah said, %a;@‘ ¢& Ghi Lk “Nor does he speak of desire.” [TMQ Surah An-Najm
53:3]. In his Tafsir, Ibn Kathir stated regarding this ayah, u=,¢5 s o= ¥ 8 J& W “nothing the
Prophet says of speech is of his desire or wish.” Imam Qurtubi stated in his Tafsir, adhi 7 3 b
das e d) (e am o Wil 4l e “nothing of what he speaks is of his own opinion. It is only
what has been revealed by Allah the Exalted.”

Allah (swt) said, s >3 ¥) 3 &)k “It is only a revelation revealed.” [TMQ Surah An-
Najm 53:4]. Ibn Kathir stated, cbaii ¥ 3305 s (e 1ise LS Gulill ) 4sly ¢ 44 el L Js& Wil “he
(saw) only conveys to the people what he was commanded to convey, in its entirety, without
addition or deletion.”

Ibn Kathir refers to Imam Ahmad bin Hanbal in his Tafsir. Imam Ahmad narrated that
‘Abdullah bin “Amr said, |5l& (i e ¢ adaia y )l aluy adde Bl Lo b Jsm ) 0 dmand o8 IS ST e
@83 il e cfudd Cumdl) (8 Al ¢ i alug e ) e ) D cdl) Oy e drant g b JS S Gl
G Y] ez oA Lo oty oudi (A 8 ¢ €I JU Al g adde ) e i J e ) @Y “I used to record everything
| heard from the Messenger of Allah (saw) as | wanted to preserve it. The Quraysh
discouraged me from this, saying, “You record everything you hear from the Messenger of
Allah, even though he is human and sometimes speaks when he is angry.’ | stopped writing
for a while, but later mentioned what they said to the Messenger of Allah (saw) who said,
«@Ad) ‘:!\ e ZA ooy u-um sﬁ\ 3 &y “Write! By He in Whose Hand is my soul, nothing
emanates from me but the Truth.”” Abu Dawud also collected this Hadith. Thus, the
Prophet (saw) confirmed that which came from him in the Sunnah, is of the Deen of Truth. As
the ayaat of the Quran are taken as guidance, so are Ahadeeth that constitute the Sunnah.




Taking Whatever the Messenger (saw) Brought of Revelation

The obliging of taking the Sunnah as a source of law is also decisive, decisive in text
(thaboot) and decisive in evidencing (dalaalah). So, it is not the Noble Quran alone that
determines the actions of Muslims.

Allah (swt) said, ¢/ s e 285 Ly b93hd g3l ASC Ly “Whatever the Messenger has
brought you, take it, and whatever he has forbidden you, refrain.” [TMQ Surah Al-Hashr
59:7]. ‘Abdallah bin Mas’ud (ra), referred to this noble ayah when endorsing the Sunnah, in

the following incident. It is reported by Bukhari and Muslim and mentioned by Ibn Kathir in his
Tafsir of the ayah, whilst quoting from Imam Ahmad bin Hanbal.

‘Abdallah bin Mas'ud (ra) said, «sall cuall caaliially cliaaiially clad iy clad)sh & Caly
«& &4 “Allah has cursed the women who tattoo, are tattooed, remove eyebrow hair
and file teeth for beauty, altering what Allah has created.” A woman came and told him,
“I have been told that you cursed such and such women.” He asked, A Ik (al G BT Y Sl
Al S 3 5 Gas ay ale @l s “Why should | not curse those whom Allah’s Messenger had
cursed and those who were mentioned in the Book of Allah (swt)?” She told him, “I have read
all that is between the two covers and did not find what you said within it.” He replied, < Gl
c%‘x-u‘ﬁ ade g g 5934 J ghu3l AR Ly i 8 Wl 4433 3 45158 “Had you read it, you would have

found it. Have you not read, “What the Messenger has brought you take it, and what he
has forbidden you, refrain from.” [TMQ Surah Al-Hashr 59:7]"? She said, “Of course.”
Thus, he (saw) said, 4 ¢ % 4 “So, he (saw) had forbidden that.” Thus, Abdulllah ibn
Mas’'ud (ra) referred to the fact that the forbidding of these actions is established in the
Sunnah and so it must be abstained from.

The Believers Submit to the Sunnah of the Messenger (saw) in Full Submission
Allah (sWt) said, b Laa A pgedil (B 1930 ¥ &5 (4 a0 b dgala) Ja Gslal ¥ &) SiBy
§ladid 1salds “But no! By your Lord, they will never be believers until they accept you

(O Prophet) as the judge in their disputes, and find no resistance within themselves
against your decision and submit wholeheartedly.” [TMQ Surah An-Nisa’a 4:65].

Ibn Kathir commentated on the circumstances of the Revelation of this ayah as being a
dispute over the Sunnah. He said, “Al-Bukhari recorded that "Urwah said, “Az-Zubayr
quarreled with a man about a stream which both of them used for irrigation. Allah’s
Messenger said to Az-Zubayr, «dja I sl duui A5y Gul» “O Zubayr! Irrigate (your
garden) first, and then let the water flow to your neighbor.” The Ansari became angry
and said, 'O Allah's Messenger! Is it because he is your cousin? On that, the face of Allah’s
Messenger became angered and said, ) sl Judl & 3ad ) sl o sl gud) 2 555 G sy
«4 4 “Irrigate (your garden), O Zubayr, and then withhold the water until it reaches the
walls. Then, release the water to your neighbor.” So, Allah’s Messenger gave Az-Zubayr
his full right when the Ansari made him angry. Before that, Allah’s Messenger had given a
generous judgment, beneficial for Az-Zubayr and the Ansar (ra) Az- Zubayr said, “l think the
following verse was revealed concerning that case,” ¢ s b dgalal 2 Golad ¥ iy )

“But no! By your Lord, they will never be believers until they accept you (O Prophet)
as the judge in their disputes.”” [TMQ Surah An-Nisa'a 4:65].”

In his book Ar-Risaalah, which codified the Usool of Figh including those related to the
Prophetic Sunnah, Imam Shafi’i stated regardlng this verse and the incident of az-Zubayr,
Y cdﬂ\d}»‘)wmc,w\ 12 o ).u‘)ﬂl.@_a‘;u]\ ‘UAJ\@)M)S\HIAJ;)@?&;\‘m\}L\,J_\LA_\am\J\m <y
B S L gaaie LA S 810 5Ll ots,m‘y Ghiagle e alef dil s Jy o085 08 & e saie 224 “This
verse was revealed, as far as reached us, though Allah Knows Best, concerning a man who
litigated against az-Zubayr over some land. The Prophet adjudicated in favor of az-Zubayr.
This judgment constitutes a Sunnah of the Messenger of Allah (swt), not a ruling (Hukm)
explicitly textualized in the Quran. The Quran indicates, though Allah Knows Best, what |



have already characterized above. Had this been a judgment in the Quran itself, it would
have been a ruling (Hukm) explicitly textualized in the Book of Allah (swt).”

The Believers Conform to What Has Been Decided by Both Allah (swt) and His
Messenger (saw)

Allah (swt) said, ek cas® s jal e 5l 3 &6 of 154l Alglany ) o 1Y) LhaBa ¥y el (1S Lagly
c%h-\-u P Ja 38 4dgus &) “It is not fitting for a Believer, man or woman, when a matter

has been decided by Allah and His Messenger, to have any option about their
decision.” [TMQ Surah Al-Ahzaab 33:36]

Abdullah Ibn "Abbas (ra) was asked by Tawus about praying two/R/akar]s after °the Salah
of Asr and he (ra) told him not to do that. Ibn "Abbas then recited, o< 13 &5 Y3 alsal OIS gy

céééﬂ e 5aa0) agd (s o 141 Ad sy @1 “It is not for a believer, man or woman, when Allah

and His Messenger have decreed a matter that they should have any option in their
decision.” So Ibn Abbas directed Tawus to the Sunnah to resolve the matter.

In his Tafseer, Ibn Kathir states, ol ¢ e b gy s & oSa 13 il Gllig ¢ 5aY) maen & Al 4Y) 228
Jsf Vs hy ¥y ¢ lala aaY lidl ¥ 4silae 2aY “This Ayah is general in meaning and applies to all
matters. That is so if Allah and His Messenger decreed a matter, no one has the right to go
against that, and no one has any choice or room for personal opinion in this case.” He
added, “Hence the issue of going against it is addressed in such strong terms, as Allah says,
§lsa S B 2ad Al gy all ary a3 “And whoever disobeys Allah and His Messenger, he

has indeed strayed into a plain error.” [TMQ Surah Al-Ahzaab: 36]. So what has been
revealed in the Noble Quran and the Prophetic Sunnah leaves no room for opinion or
opposition.

The Sunnah Clarifies the Quran, by Detailing of the Concise (tafSeel ul-Mujmal)

There are many examples of how the Sunnah provides detailing (tafSeel) of the concise
(mujmal) within the Quran. The mujmal concisely gives the order for the action, whereas the
detailing (tafSeel) gives the manner of the performance of the action.

Imam An-Nawawi declared, hus ¢ less e 5 dll @l ST s cciliil) alSal) ST jlae pundl e
GleSall AVl We o6& o Sl 5 ol e of slalal) 388 85 cleSad) odl & “The Sunnahs are the
center of most fighi rulings, as most of the branched verses are concise, and their
clarification (bayyaan) is in the legislating Sunnahs. The ‘Ulema have agreed that both the
judge and the mufti must be knowledgeable of the legislating hadiths.” Indeed, without the
Sunnah to detail the concise, the Muslims would be unable to perform Salah, make Hajj, give
Zakah or know when and when not to cut the hand of the thief amongst multitudes of fighi
matters.

Allah (swt) said, 33all 1 5adis “And establish the Salah.” [TMQ Surah Al-Bagarah 2:43].
Thus, Allah (swt) concisely commanded in the Noble Quran to perform the Salah, without
detailing whether it is one Salah or more than one, the manner of its performance including
the number of raka'ah, the defining of its timings and the formation of its pillars (arkaan)
whose absence make it invalid. The Sunnah clarified the concise expression with detailing of
the Salah. The Messenger (saw) said, «‘_,-ka\ eyl LS Isha» “Do pray as you see me
praying.” (Bukhari). So the actions of the Prophet (saw) made clear to the Muslims of the
number of Rak’ahs and timings of Salah, amongst many other Ahadeeth related to Salah.

Allah (swt) said, ¢ 4) gl ¢a cidl ga Wl o &3 “Hajj to this House is an
obligation by Allah upon whoever is able among the people.” [TMQ Surah Aal-i-Imran
3:97]. The Quran conveys the obligation of the Hajj in totality, without detalllng its rituals
(manaasik). The Sunnah clarified the concise with detailing. He (saw) said, a&&ubia & PXECRY

“Take your manaasik from me.” (Ahmad). So the details of the performance of the rituals
of Hajj are found in the Ahadeeth that constitute the Sunnah.



Allah (swt) said, %3(533‘ ‘ﬁb%e “And give Zakah.” [Surah Al-Bagarah 2:24]. The Quran

conveys the obligation of the Zakag concisely, without detailing the properties upon which
the obligation applies or the minimum nisaab for its obligation. There are Ahadeeth that
clarified the Nisaab of Zakah and other details.

Allah (swt) said, 4&Sa 518 &1y & Ga G LS Ly 5133 Lagal | sakild 480l (3,5 “As for
male and female thieves, cut off their hands for what they have done—a deterrent from
Allah. And Allah is Almighty, All-Wise.” [TMQ Surah Al-Maida 5:38]. The details for the
Islamic judiciary to implement are in the Sunnah. The mother of the believers, Aisha (ra)
narrated that the Prophet (saw) said, «lslad M @J RCAIN &y “A thief's hand is cut for a
quarter of a Dinar or more.” [Bukhari]. The Nisaab of cutting is measured as one-quarter
dinar of gold, which is equivalent to 1.0625 grams of gold, because the Shariah golden dinar
is equivalent to 4.25 grams of gold. The Sunnah also detailed that there is to be no cutting
during famine. Imam As-Sarkhasi narrated in Al-Mabsoot that MakHool (ra) narrated that the
Prophet (saw) said, « ks delaa 8 éhﬁ ¥» “There is no cutting in the compelling famine.”

Thus the Khaleefah Rashid, ‘Umar al-Farooq (ra) followed the Sunnah by not cutting the
hand of the thief during famine. As-Sarkhasi in Al-Mabsoot also narrated from Al-Hasan (ra),
from a man, who said, “l saw two men who were tied up and meat. So | went with them to
‘Umar (ra). Then the one possessing the meat said, “We had an ‘Usharaa’ (pregnant she-
camel) that we were waiting for (its delivery) just as the fertile spring is waited for. But then |
found that these two men had slaughtered it.” So ‘Umar said, '3\ x&& QU S8l G cluah (b
AL Ll 3 Y5 el o adadi Y GG ¢y “Would you be content to accept two similar ‘Usharaa’
(pregnant) camels in place of it? That is because we do not cut the hands at the time of Al-
Ithq and not in the year of the famine.”

The Sunnah Clarifies the Quran by Specification (takhSees) of the General (‘aam)

The Sunnah also clarified through specifying generalities in the Quran. In the Arabic
language, the general word is in the definite grammatical case (al-mua’raf). It is denoted by
“al” in Arabic, which translates to “the.” In the Arabic language, the general is the word under
which two or more entities fall below it in order, without any preference of one over the other
in evidence, unless a specification (takhSeeS) is provided. Consider the word, “the angel,”
being definite it applies to every angel. So, it is general in relation to everything that is below
it in order, such as Jibraeel, Mikaeel and Israfeel. In the Shariah, the examples of
specification by the Sunnah of the general (takhSeeS ul-'aam) are many, including rulings
related to inheritance and divorce.

Allah (swt) commanded that the offspring inherit from the parents, JS-\SS }’59\233 R {a’sg@g;%o
eéu-\-um ks Y “Allah commands you regarding your children’s (inheritance): to the

male, a portion equal to that of two females...” [TMQ Surah An-Nisa'a 4:11]. So this ayah
is general (‘aam) for every father that is inherited from. This is regarding the devisor
(muwarrith) who leaves an inheritance. The ayah is also general for every inheritor (waarith).
So it is every father and every inheritor, unless there is specification.

It is the Sunnah that then specified the devisor father (muwarrith), who is inherited from,
as being other than the Prophets (as). The Messenger of Allah (saw) said, LS L EOsi Y
«4&¥a “We do not get inherited from, what We left is sadaqah.” (Al Bukhari, Muslim and
Ahmad). The Sunnah also specified the inheritor (waarith), as being other than the murderer.
The Messenger of Allah (saw) said, s oA HJJ Y9» "And the murdered does not inherit
anything." (Abu Dawood). So, in the case of an inheritor murdering another inheritor for
their share, the Islamic judiciary must exclude the inheritor from his share, due to the
specification of the Prophetic Sunnah of the generality in the Noble Quran.

Allah (swt) said, 415583 sl Al hemdily Giaif B33 Hs5%5 akie (3b5% Guilizh “If any of you
die and leave widows behind, they shall wait concerning themselves four months and
ten days.” [TMQ Surah Al-Bagarah 2:234]. This verse denoted the ‘iddah period in which the



widow may not remarry as a generality. The verse was specified by the Hadeeth of Subay'ah
Al Aslamyah, when she gave birth twenty-five days after the death of her husband. The
Prophet (saw) told her that she became allowed to remarry, so the Sunnah clarified that the
verse is specific for the non-pregnant widow.

Sulaiman bin Yasir narrated that, Abu Hurairah (ra), Ibn Abbas (ra) and Abu Salamah bin
Abdur-Rahman (ra) mentioned the pregnant women whose husband died and she gave birth
after the death of her husband. So Ibn Abbas (ra) said, csa¥ 3l 55 “She observes Iddah
until the end of the two terms.” Abu Salamah (ra) said, &=5 e da5 & “Instead, she is allowed
when she gives birth.” Abu Hurairah said, 3! o3 & Ul “| am with my nephew,” meaning Abu
Salamah. So he sent a message to Umm Salamah (ra) the wife of the Prophet (saw) She
(ra) said, «z 3558 O bl alug ale & o ) Jghu) CEELG iy o s) sl 35 Laluy) Al Cany By
“Subai'ah Al-Aslamiyyah gave birth a short time after her husband died, so she sought
the judgment of the Messenger of Allah and he ordered her to get married.” [Tirmidhi].
So in the matter of disagreement between Companions (ra), the generality regarding iddah
mentioned in the Quran, was specified by the hadith as applying only on the one who is not
pregnant.

The Sunnah Clarifies the Quran by Restriction of the Absolute (tagyeed ul muTlaq)

There are verses of the Noble Quran verses that contain the unrestricted, absolute
(muTlag). It is the Prophetic Sunnah that restricted this absolute with a determined
restriction.

Regarding the absolute (mutlaqg) in the language, it is built on the indefinite (an-nakirah)
grammatical case, unlike the general (‘aam) which is built on the definite case. The word in
the indefinite case denotes a common (shaa’i) meaning over its genre (jins), being absolute
in this. So “a Muslim” applies to all members of the genre of Muslims and includes any single
Muslim, absolutely. The absolute contrasts with the general as that is in the definite case,
applying to every Muslim, rather than any Muslim.

The absolute contrasts with the restricted (al-mugayyad) which denotes a designated
(mu’ayyan), singled-out, defined meaning, such as Zayd rather than “a man,” or a fast of
three days, rather than “a fast.” This is for the language in which Revelation was revealed,
Arabic. It is now to be seen how the Sunnah restricts the absolute in the Quran.

Allah (swt) said, {48 anl) e 3 4 3 Uy ya a0a (I8 (b Alaa sdgh &l A8 afigh ) 158085 Y gy
4l 3l 43a i sa “And do not shave your heads until the offering reaches the place of

sacrifice. And if any of you is ill, or has an ailment in his scalp, compensation is either
a fast, or a charity or a sacrifice.” [TMQ Surah Al-Bagarah 2:190]. The Arabic words for a
fast (Siyaam), a charity (Sadagah) and a sacrifice (husuk) are mentioned in the indefinite
grammatical case (nakirah). Thus, they are absolute in meaning, without restriction. It is a
fast, in its genre, without restriction. It is giving a charity, in its genre, without restriction. It is
making a sacrifice, in its genre, without restriction. So how is the believer to know how much
to fast, how much to give charity or how much to make of sacrifice? The absolute requires
restriction.

It is the revealed Prophetic Sunnah that establishes the limitation regarding
compensatory fast, charity and sacrifice, restricting the absolute. It is the Sunnah that
restricted “a fast” to a fast of three days. It is the Sunnah that restricted “a charity” to one
faraq for six needy, whilst the faraq is three saa’ so it is half a saa’ for each of the needy. And
the Sunnah restricted the a sacrifice to slaughtering one female sheep.

Muslim reported that Ka’b b. 'Ujra (ra) reported that the Messenger of Allah (saw)
happened to pass by him at Hudaibiya before entering Mecca in a state of lhram and he
(Ka'b) was kindling fire under the cooking pot and vermin were crawling upon his (Ka'b's)
face. Thereupon he (saw) said, «o® &3 disi» “Do these vermin trouble you‘?” Ka’b said,
“Yes.” The Messenger of Allah (saw) said, 3 pal 35 (305 (s Binw (g W38 pabaly il 3laliy
WA Al i alii 4335 aia “Shave your head or feed one faraq to six needy, and the faraq is



three saa’, or fast three days or sacrifice a single sacrificial animal.” In the narration of
Bukhari, Prophet (saw) said to him, «BUE 25 Gl 03 &y &L B agald) & 53 & Ly “l have never
thought that your ailment (or struggle) has reached to such an extent as | see. Can
you afford a sheep?” Ka'b replied “No.” He (saw) then said, ORI ¢GpaSloia s 2adal 51 (ol 4336 2l
«dl) (3515 calak G gla diai (Sus “Fast for three days, or feed six poor persons each with
half a Sa’a of food and shave your head.” [Bukhari].

Allah (swt) said, ¢ 3 & a5 duay 3 u—e%o “after the fulfilment of a bequest and a

debt.” [TMQ Surah An-Nisaa 4:11]. The word “a bequest” (wasiyyah) is regarding giving a
charity from the will. It is in the nakirah (indefinite) case, in an absolute sense. It is any
bequest without limitation to a determined (mu‘ayyan), specific amount of bequest.

The Prophetic Sunnah restricts that the amount of the bequest is one third or less, so it is
not permissible to take out of the will more than one third of the money, left by the dead.
Sa’'d (ra) narrated, “I became seriously ill at Makkah and the Prophet (saw) came to visit me.
| said, “O Allah's Messenger (saw)! | shall leave behind me a good fortune, but my heir is my
only daughter, shall | bequeath two third of my property to be spent in charity and leave one
third (for my heir)?” He (saw) said, «¥» “No.” | said, “Shall | bequeath half and leave half?”
He (saw) sajd, «¥» “No.” | said, “ShaII | bequeath one third and leave two thirds?” He said,
« 8 &y &y “One third, though even one third is too much.” [Bukhari]

The Sunnah Clarifies the Quran by Affixing (ilHaaq) a Branch (far'a) of the Rulings
to the Usul (Origin) in the Quran

The Sunnah affixes a branch to the branches of rulings, whose origin is in the Quran.
The branched ruling in the Sunnah may at first appear to be an original legislation. However,
after scrutiny, it is affixed to an origin in the Quran. The examples of affixing by the Sunnah
of the rulings whose origin is in the Quran are many.

In the ayah of those women prohlblted for marriage, Allah (swt) included joining two
sisters in marriage by saying, céum\!‘ O ) gradd ub%o “and gathering two sisters in wedlock

at the same time.” [TMQ Surah An-Nisa'a 4:23]. So the origin of the ruling is the prohibition
of gathering two sisters within marriage. It is the Sunnah that clarifies by affixing other
branches to the origin, prohibiting the joining of a woman with her paternal aunt, maternal
aunt, brother’s daughter and sister’s daughter.

The Messenger of Allah (saw) clarified by affixing, PRV EQR I PR P S P TN
«Lg.n\ 4y e vy el 4y siall “The woman is neither joined in marriage with her
paternal aunty nor with her maternal aunt, nor with her brother's daughter nor with her
sister's daughter.” (Ahmad). Ibn Hibbaan narrated on the authority of Ibn Abbas (ra) that he
said, «ofals i u.u.hﬁ A Hilkd ) USA JE@ ANl g dald) e bb-di Cj); R PL‘-“J adde 4 e & g s
“The Messenger of Allah (saw) forbade marrying the women over her paternal aunt or
maternal aunt. He (saw) then said, if you women do that; you will cut your (arhaam)
kinships”.” So he affixed the prohibition of these women to the prohibition of gathering two
sisters in wedlock.

Allah (swt) said, 4Aelal G aiisdly i)l o aigalsy “Your foster-mothers who
suckled you and your foster-sisters by suckling.” [TMQ Surah An-Nisa'a 4:23]. So the
man cannot marry the women who suckled him, their wet-nurses, and cannot marry their
daughters either. It is the Sunnah which affixed to the prohibited relatives through suckling
(raDaa’ah), those women who are prohibited by blood kinship (nasab). So the Sunnah added

to the foster-mother and foster-daughter, the foster-paternal aunt, the foster-maternal aunt,
the daughter of the foster-brother and foster-sister and those similar.

Ibn ‘Abbas (ra) narrated that the Prophet (saw) was offered to marry the daughter of
Hamzah (ra). He (saw) said, «esdl s a3 b 48Uail Ga a0 48Ua3 (e (AT 43 G0 3 323 ¥ ey
“She is not lawful for me for she is the daughter of my foster-brother through suckling
(raDaa'ah) and whatever is prohibited by blood kinship (nasab) is also prohibited by



suckling (raDaa'ah).” [Bukhari and Muslim]. So the Hadith affixes those prohibited by blood
kinship (nasab), to those prohibited by suckling (raDaa’ah), affixing female relatives to the
foster-mother and the foster-sister that are mentioned in the Noble Quran.

Original Legislation in the Sunnah that is not Affixed in its Origin in the Quran

In addition, the Messenger of Allah (swt) did bring new legislation without it being affixed
to its origin in the Noble Quran. Not every new legislation the Messenger brought has to be
attached to its origin in the Quran, even though that is the majority case.

An example for this, the affirmation of the public utilities to be from among the public
ownership is a new legislation in the Sunnah alone. The Messenger (saw) said, (selwally
« Mg slallg NS B &AL sls & “The Muslims are partners in three: in the pasture, the
water and the fire.” (Abu Dawood). This legislation is not affixed in its origin in the Quran. It
is an original legislation from the Sunnah.

A second example is the prohibition of the custom tax. The Messenger (saw) said, ¥»
«ui&a Gala i) Ay “Whoever imposes maks (custom tax) does not enter paradise.”
(Ahmad). It is a legislation that is not affixed to in its origin to the Quran.

So there are a few cases, though in most cases, the new legislations the Messenger
(saw) brought are affixed to their origin in the Quran.

Conclusion: The Prophetic Sunnah is Revelation, Clarifying the Noble Quran

Allah (swt) said, §Jsuily &) ) 6538 s a b 2% 3 () “If you differ in anything among
yourselves, refer it to Allah and His Messenger.” [TMQ Surah An-Nisa’a 4:59]. The
referring to Allah (swt) is by referring to the Noble Quran. The referring to the Messenger is
referring to him directly, when he (saw) was alive. Then when Allah (swt) took his blessed
soul, the referring is to the Prophetic Sunnah. So we do not say that we have the Book of
Allah, so we take only what is in it, excluding the Sunnah. We take both the ayaat and the
aHadeeth for legislation. The Messenger (saw) warned us, sy &y 4y i e 16 08 gy
LAUU\J\ bl.uﬁe\ﬁu.auhu‘gl.n‘g ahﬁ;\u!d)\awuhhju Ja\gﬁﬂ\uhSéua\gh.m dg&gﬁ,uudaw
@) a3a e B allg ade ) Yo & Jsu) a3 “It is imminent that a man resting on his couch
would be told one of my Hadith. He would say: ‘between us and you is the Book of
Allah the Great and the Almighty, what we find in it as halaal we consider it halaal, and
what we find in it as haraam we consider it haraam.’ Indeed, what the Messenger of
Allah (saw) forbade is like what Allah forbade.” (Ibn Majah).

Allah (swt) said, §a) J3 b (bl (il 84 &) iS5 “And We have sent down unto you
the reminder that you may clarify to the people what is sent for them.” [TMQ Surah An-
Nahl 16:44]. Ibn Kathir stated, JS&l L agd cpsis ¢ Jaal e agd Juaii ¢ adl a5 dauy FDIAN Juadl bl Liddal
“And to let us know that you are the best of creation and the master of the progeny of Adam,
so that you detail for them that which is concise and you clarify for them all that is
ambiguous.” It is indeed the Prophetic Sunnah that is a clarifier for the Noble Quran. The
Prophetic Sunnah details the concise in the Noble Quran. The Prophetic Sunnah specifies
the general in the Noble Quran. The Prophetic Sunnah restricts the absolute in the Noble
Quran. The Prophetic Sunnah affixes a branch of legislation to its origin in the Noble Quran.
There are even a minority of cases, wherein the Prophetic Sunnah brings forth new
legislation, for which no origin is in the Noble Quran. Accordingly, the Prophetic Sunnah is a
Shariah evidence like the Noble Quran. The Messenger of Allah (saw) said, S Gisal akd E& 5y
QA Ay Al Glis lagy ARLE L b-‘mi “l have left with you two things you will never stray if
you adhere to them: the Book of Allah and the Sunnah of His Prophet.” (Imam Maalik in

Muwatta).
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