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eech of Allah (swt) regarding the Evidences All around us
for the Act of Creation

Allah (swt) has revealed many noble Ayaat directing the human beings to consider all
that is around them, reflecting and considering their nature, as an act of Creation. Many such
Ayaat were revealed within the first three years of Revelation. It was with these Ayaat that
the Messenger of Allah (saw) cultured the great Companions (ra) within the Halagaat (study
circles) that took place in Dar ul Argam. It is these Ayaat about the act of Creation that firmly
established the deeply rooted Iman of the Companions (ra), such that they tower above all
generations until the end of time, the best of all generations.

Since deep study of Revelation was the foundation of the education policy of the Khilafah
(Caliphate), the Muslim population was aware of the Quranic commentary upon Creation. It
is these Ayaat that were the basis for the consolidation of the conquests. They were used for
culturing legions of people and convincing them to embrace Islam. It was to a level that the
common citizens were able to convince the non-Muslims. As an example, Indonesia is Ushri
lands as Islam entered through the Da’wah of the Muslims who traded with its population.

It is vital to scrutinize such Ayaat, benefitting of their abundant wisdom, at a time that
there are many in the world that are being misguided by the atheists. Yet many are searching
for the truthful and convincing answer regarding all that they see around them of Creation. It
is opportunity for the Muslims in the West who live amongst the non-Muslims. It is also an
opportunity for the Muslims in the Muslim World as the social media has made
communication over long distances possible. All this is before the return of the Khilafah,
where such good individual activity will be supported by the states Dawah to Islam.

In the Noble divinely revealed Quran, Allah (swt) said, Jil St sy el s Gl 2 u‘%

dSwLyﬁwJLyyw@JY\Mhalﬁ ela (pa sladad) (e AR J}\hgwhﬁ!bﬁuwy\‘;d)&uﬂ\ﬂ\g}@b
c%uﬁéa-; P A N A EVAR vl S R EVA gLl i yaly 4313 “Behold! In the creation of the

Heavens and the Earth, in the alteration of the Night and the Day, the ship which sails
upon the sea with that which is of use to man, the water which Allah sends down from
the sky, thereby reviving the earth after its death, and dispersing all kinds of beasts
therein, and (in) the ordinance of the winds, and the clouds obedient between Heaven
and Earth: are signs for people who have sense.” [TMQ Baqgarah: 164].

The mother of the believers, Aisha (ra), said that the Messenger of Allah (saw) when he
read this verse, said, «\# 8 al5 Wik (! $is» “Woe to those who read it and did not think
about it.” [ad-Dar al-Manthur]. Thus, Allah (swt) and His Messenger (saw) ask humanity to
reflect upon all that is around them. When the human beings consider the Creation, what do
they find? They find a precise system (niZaam) which governs all the entities that we sense.
All the entities that we sense around us, large and small, light and heavy, have precise
limitations (Hudood) that govern them. There are laws that are imposed upon them that they
do not transgress and a sunnah (way) that they consistently adhere to. Indeed, they are
limited (meHdood) and that is clear in all of the entities and not some.

Consider the movements of the stars and planets. There are heavens and the earth,
including the stars and planets that are each in an orbit in a precise system. In spite of their
mass and motion, they do not deviate from their course. Is this not a precise system, of
determined relationships and magnitudes? Consider the night and the day. There is the night
and day, their succession and the differences in their lengths, conditions, darkness, light and
illumination, their impact upon the sleep and activity of the living. Is there not a precise
system governing the night and day? Consider the ships and the seas. Imam Qurtubi
commentated in his Tafseer: giul (il jadl 8 5 a5 Al <l “Fulk’ (ships) are those that travel
on seas: watercraft (generically).” He adds that, L& e 4358 i clall 45 5 e (53 “s0 that they
move on the surface of the water and float in spite of their weight.” Indeed, there is a precise



organization regarding the water and the ship, in which one form of watercraft whilst another
object of the same mass will sink.

Then, there is the water that descends as rain from the heavens to the earth, reviving the
earth is revived after being barren and becomes covered with lush greenery, after having
become withered, yellow. Then there are animals that spread on the earth, which multiply,
reproduce and live off that which the earth gives forth, through the water that falls upon it.
Then there are winds that flow moving clouds, delivering rain here or there according to a
certain system and arrangement that is not violated. Imam Qurtubi stated that, :osbe ol 4llud
sland) (o slall J 3 cpa Qe Yl Glad) Jupe Gilad) (B cand 1 JWE flad Glad) (8 Jsiy el S Cen da
oaY) e ade i L 2dY “Ibn ‘Abbas asked him (Tubay’), “Did you hear Ka‘b al-Ahbar say
anything about clouds?” “Yes,” he replied, “he said, ‘The clouds are like sieves for the rain.
Were it not for the clouds, when water descended from heaven, it would ruin the earth on
which it fell.”

When we sense and perceive all the entities around us, it is evident that there is a
system (niZaam). Within that system, there is no chaos or disruption, no breaking out from
the orbit, no greenery without water, no sea in the wrong place nor wind at the wrong time. It
is a consistent and determined system. Allah (swt) said, ¢3S (e ¢aajl ah b ¢ W “[And]
who created seven heavens in layers. You do not see in the creation of the Most
Merciful any inconsistency.” [Surah al-Mulk 67:3]. Ibn Kathir commentated, «shas o Js 1
JIB Vs ccue Yy pali Y Adllae Y 8l Yy oAl 48 Ll sl “means, it is done in a flawless
manner, and these are connected with each other so as to form a levelled form, having no
disunion, conflict, inconsistency, deficiency, flaw or defect.”

So we see that all the entities around us adhere to a perfect, flawless system. Entities
are subject to an intricate system in both formation (takayyuf) and proportioning (taqdeer).
Regarding formation (takayyuf), each entity is dependent on one or many entities. So
greenery is dependent (moHtaaj) on water and sunlight to grow. Greenery is weak in itself for
it is needy for water and sunlight. The form of dependency (iHtiyaaj) is not of any measure,
but of a specific proportion (qadar) and amount (nasbah). The proportioning (taqdeer) is
evident in all cases that we sense. If the sunlight is of a certain amount, the plant will thrive. If
it is less, it will wither. Moreover, if it were intensified through a lens or by other means, it can
damage the plant, leading to crop burning and bush fires. Regarding water, we find that
some crops will thrive with a lot of it and ripen, such that flash flooding suits them, whereas
for other crops the same amount will be a damaging flood that ruins the entire harvest. In a
single crop, at a certain time the rain will be beneficial, causing ripening, whilst at another
time, the rain will cause the ripened crop to collapse. Regarding water, formation is such that
its boiling is dependent on heat. However, the dependency is such that water boils only
according a certain proportioning of heat. Thus the system has both a specific formation and
proportioning.

It is clear that the entities are themselves are subject to the system imposed upon them
and they are not the initiators and organizers of the system. Had they been, they would be
able to change the system at will, which is never the case. Consider that water that boils at a
certain pressure with an exact amount of heat. Neither the governing law nor the amount are
in the control of the water or the heat. Water cannot initiate boiling itself without heat, or at
any heat, and the exact amount of heat does not change, as it is organized in a specific
manner. Indeed, contemplating all the entities we sense establishes with certainty that they
do not initiate and organize the system that they are subject to. Thus, there is indeed One
that is not sensed by us directly, Who organized and originated the system for the entities.
Allah (swt) said, ¢dsalall clg¥ &b 3 &) 2ol 5 aiadi Cidlidly a1y el glaiad) B8 43T (a3 “And of
His signs is the creation of the heavens and the earth, and the difference of your
languages and colours. Behold! Herein indeed are signs for men of knowledge.” [Ar-
Rum: 22].

At-Qurtubi in his Tafseer said, s W adl e dids ol e 138 “These are evidences

establishing al-Mudabbir, al-Baaree’.” In the language, Al-Mudabbir (the Organizer) is one of



the names of Allah (swt) and it means, <« b oy 4dinie 385 o by 4isay s (5 ad 3
bl e A “the Who conducts matters with His Wisdom and disposes of them according to
His Will and according to what necessitates their good consequences.” In the language, Al-
Baaree’ (the Initiator) is also one of the names of Allah (swt) and it means, ¢ stall cal
cue sl e S G “The One Who gives life to the living and the Flawless (as-Saalim) free
from any flaw.”

Thus Imam Abu Hanifa (rh) remarked about the Tadbeer (Organlzatlon) of the world Ibn
Abi al-‘lzz reported u).ul\ A.\;y ).1)9.1 634;-.; | \ja\)\ 6)‘5” JA\ wu)s & & 4.4;)4.8.\.\; 64\ u:: SA%g
WJFJMDPJ&M\}(QL&H\w@mmmd;qsswu;dumﬂ amusg&u\dﬁu;}};\?@_\dus
wuaymm u&\q\?@dus\m\us‘u‘ydm\xz \)ltssa;\u).mu\ UAJAJSCAJU&)M}LG_HMGMJ.\A
(Aasladall sagall » 55) alals o e 4 il 138 & a1t is said that Abu Hanifa, may Allah have mercy
on him, was approached by some philosophers who intended to discuss with him the
oneness of Allah’s Lordship. Abu Hanifa said, “Before we discuss this question, tell me what
you think about a boat in the Euphrates, which goes to shore, loads itself with food and other
things, then returns, anchors and unloads all by itself, without anyone organizing it?” They
said, “This is absurd and never possible.” Abu Hanifa said, “If it is absurd regarding a boat,
then how is it for the world, in all its vastness and depth?” [Source: Sharh al-‘Aqidah al-
Tahawiyah 1/35]

Thus Imam bin Hanbal (rh) spoke of As-Saania (the Designer), wherein As-Saania
comes from the Arabic word for design or manufacture. Allah (swt) said, J§ &1 i) & giay

484 ""That is the design of Allah, Who has perfected everything " [Surah an Naml 27:88].

lbn Kathir narrated, CG A Gl il faad (ias LAl (G @\-Al\ 3555 Ok 451 A Jaia o il (-.LAY\ oe
dSMJJJM@Auu\PMAC);ﬁbJ\J;&M\ J\ JJS}AL\.\.\B)J_)—N\ t_\.QJﬂS‘\.\LLg ;L»AAJ\MSJ\S’}LEM.\AY}
ASLaT Lee 7 58 13) At Sy i gl Cisay ¢2a "Imam Ahmad ibn Hanbal, may Allah have mercy
on him, was asked about the existence of the Maker. Ahmad said, “Consider an
|mpenetrable fortress without any doors or exits. The outside is like white silver and the
inside is like shimmering gold. It is built like this until its walls crack and out comes an animal
hearing and seeing with a beautiful shape and a pleasant voice.” Ahmad meant by that an
egg when the chick comes out of it." [Source: Tafsir Ibn Kathir 2:21]

Thus Imam Shafi'ee (rh) said of the Existence of the De5|gner (swt) as narrated by Ibn
Kathir, ex,_m, Sl s usu, Jual) &a £ 248 JA3) usi;j i 51 A 538 28 AKE a5 aaads sl 555 15
ONF YA Gl g zAs ok &5 G355 150 sl “Here is the leaf of the mulberry tree which
is one food. When eaten by the silk worm, silk comes from it. When eaten by the bee, honey
comes from it. When eaten by the sheep, cows and cattle, dung and manure issues from it.
When eaten by the musk deer, musk comes from it. Yet it's one thing.” [Source: Tafseer of
Ibn Kathir]

As for those who attributed the design and organization to nature itself, Ibn al-Qayyim
asserted, u=_c d.ad]ﬁa_mu]e\ Auaall Jlady) sa e a)qa}eh: L@Jl.@_us.uwb <ald ?) Aaphll o3 2 S al
Ll Ji dasall g sal ¥y 553005 L #\L@wmbubg& Joell s (3 4 4520 A 3al g saladlly A6 dbag
Laph 4bend 8 geadl o) 3IAD) 5 15 "Tell me about this nature: Does it sustain itself? Does it
have knowledge and power over these wondrous actions? Or is it not like that but rather it
only appears to inherently sustain itself? If they say it surely sustains itself and has complete
knowledge, power, will, and wisdom, then say to them that this is the Creator, the Designer,
the Fashioner, so why do you refer to Him as nature?" [Source: Miftah Dar al-Sa’adah 1/261]

That which has the features of design must have a designer. Ibn al-Qayyim said, <& Bk
(e 2 5 S5 Sl J}M‘y}aﬁs‘y}aab\ Y3 e ale w@:ﬁ&\&}&h@\)wdwuaﬁwﬁ\daéh
e ;)\sa]\ Jsie J;a..:u_d\mﬂ\ eS;J\}‘L\.\;&]\ JadY) 02d jaai Caf ali Jie 9 ABaay Ve 138 L J88 aa o e W U
s Yy Aaks Y308 V3 Al die ¥ (e ile 55300 (e 5 g jaa “If they say no, rather nature is a quality
lacking agency and all of its actions are without knowledge, will, power, or awareness at its
source and only its effects can be witnessed, then say to them that this cannot be believed
by any person of sound reason. How do these wondrous actions and perfect subtleties,
which cannot be fully known or measured by the brightest of minds, proceed from One



without sense, power, wisdom, or awareness?” [Source: Miftah Dar al-Sa’adah 1/261]

Indeed the entities and the system that govern them are all initiated and originated by
other than that which can be sensed. So how do those who claim that material reasons in a
dialectic materialism, say so?

Moreover, Allah (swt) said, 4058181 & 2 g24 56 (e 184 20 “Were they created from
nothing, or are they themselves the Creators?” [TMQ At-Tur 52: 35].

Ibn Kathir commentated, 2 s &0 i i Y 138 Y 1ol gl 1san sl an o 2350 2 (g Vsaa gl ]
) sShe Ll 1536 ol o any aaliil 5 agils “that is, did they come into being from a state of not being
(ghayr mawjood)? Or did they being themselves into existence. Neither is true. Indeed Allah
is the One Who created them and brought them into existence after they were nothing.” So in
the language, it is said, s53a Ll il (w2333 (LY 40 G “Allah (swt) created the human-
beings: He (swt) brought them into being from nothing, made them existent and fashioned
them.”

Allah (swt) created Creation and Creation is unlike Him. He (swt) is greater than the
universe and not dependent upon anything to sustain Himself. Allah (swt) is Azzalee, the
Uncreated. In the Ianguage it is said of Azzalee, 4 J3 ¥ L $33Y “The uncreated is that which
has no primordial for it.” Thus, there is no organizer or initiator for the Azzalee. It is also said
of Azzalee, 4 :% Y 35430 213 AA “The always being in existence, with no origination for it.”
Whilst Allah (swt) is Azzalee, existing without having been created, all sensed entities are
created, subject to a system. The action of creation (khalq) is that of bringing into being from
nothing. Entities that exist in this world do not have the capability of creating or originating
any entity from nothing (s2= ¢ g)al), whether individually or collectively. Any individual entity
is incapable of creating or originating from nothing. Even when entities complement each
other collectively, they all remain incapable of creating or originating from nothing. So how do
those who claim that the universe itself is eternal, say so?

Indeed, evidence for the existence of Allah (swt) is exhibited in every entity that is
sensed. All entities are dependent (moHtaaj) on other entities, other than themselves. Their
dependencies are in a precise formation (takayyuf) that is imposed upon the entities. Their
dependencies are also found to have specific proportion (tagdeer), with specific amounts and
magnitudes. So creation of the entities that we sense is a certainty, because their being
dependent means that they are created by some other, not by themselves. Thus, all of the
multitudes of entities that we sense are clear signs of the existence of Allah (swt), without
Whom they could not come into being, whilst He (swt) is unlike all that He (swt) created.

Allah (swt) said, 43af 138 4 5% aly * Mg aly A a1 * dal 4@ * 380 4 3h 8 “Say, “He is
Allah—One” (1) Allah—the Sustainer (as-Samad) (needed by all) (2) He has never had

offspring, nor was He born. (3) And there is none comparable to Him. (4)” [Surah al-
Ikhlaas 112:1-4]

Written for the Central Media Office of Hizb ut Tahrir by
Musab Umair — Wilayah Pakistan

Hizb ut Tahrir Official Website | The Central Media Office Website | Ar-Rayah Newspaper Website | HTMEDIA Website | Khilafah Website

www.hizb-ut-tahrir.org www.hizb-ut-tahrir.info www.alraiah.net www.htmedia.info www.khilafah.com




